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EDITOR’S INTRODUCTION 


This small selection of Suttas is by no means comparably small in 
its importance and significance. For the realization of Dhamma 
is beyond any descriptive words or concepts: truth is not subject 
to measurement, comparison or classification. The Buddha and 
his noble disciples were skilled in the use of words as a means to 
guide seekers toward the very same realization of Dhamma that 
they had experienced - to a liberation from all troubles and bur- 
dens - but there is not always a need for elaborate explanation of 
all that one might experience in life. Rather, more meaningful is 
that which words inspire: the courage to go ‘against the stream’ 
of the world, and to put aside its mundane values. To move to 
silent abodes, forests or mountains, where silence and solitude 
afford the space to uncover hidden weaknesses, and where there 
may develop an opportunity to examine and understand the 
phenomena of subjective experience at a most fundamental and 
universal level. In short, the invitation implicit in these Suttas 
is to actually do the work which can bear the fruit of liberation. 

The book presented here thus contains words which per- 
haps touch the deep truths of life in a most condensed way. 
The silent sages of the past were not interested in speculative 
studies, nor were they concerned with any kind of accumu- 
lation, either mental or physical. That was their nature. But 
they were, perhaps, in their individual ways, appreciative of 
some few words of the Buddha which they had come to hold 
in their hearts, and to recite regularly among shady trees, 
mossy rocks or calming streams - thus bringing the Buddha 
close to themselves (Cf. Itivuttaka 92). 


But this translation does not just honor the old hermits of 
a distant and forgotten era, when monks used to live close to 
nature and its dangers. This translation was actually made 
by just such a sagely hermit of the present age, who was liv- 
ing in a remote and simple jungle three-walled hut. Bhante 
Nanadipa was a proof that real striving to be closer to the 
Dhamma is still a present reality. Moreover, the translator’s 
skill with the Pali language, perfected to a high scholarly 
level, become, after almost five decades of secluded life, even 
part of his thinking mind. His remarkable linguistic exper- 
tise and precision speaks for itself in the pages that follow, 
confirming his remarkable qualification to translate those 
ancient words into a modern language. This fact alone makes 
The Silent Sages of Old of great value, a book that can rightly 
be treasured. 


Bhikkhu Hiriko 
Samanadipa Hermitage, Slovenia 


FIRST PREFACE 


This translation was made for the benefit of those who want to 
make the Suttanipata a source of inspiration for their daily prac- 
tice—especially those who live in the forest and want to follow 
in the steps of the Munis (Sages) of old. Probably only those who 
have fully familiarized themselves with the Suttapitaka in Pali 
will be able to make sense of some parts of it. 


This translation follows the order of lines as given in the Pali 
text, and, to a large extent at least, the order of the main words. 
This has been done for two purposes. Firstly, to make it easier 
to read together with the Pali—one can take it line by line. Sec- 
ondly, because the order of words is important for understand- 
ing the meaning—important things tend to come first. Further, 
the translation is intended to give renderings that are close to 
the root meaning of words, since this also is important for the 
meaning. The result is that the order of words and sentences of 
normal English is often changed, and also that new words have 
been coined. 


No translation of the Suttanipata can ever be definite. Even while 
translating this much, the rendering of certain words underwent 
change [e.g. Dhamma, kappa, ussada, upeti/upaya]. In the case of 
Dhamma, I even chose to leave it untranslated in the later Suttas. 
In the end, we have to return to our own private translation in 
accordance with the understanding we have gradually built up in 
practice. Then the need for a translation will come to an end and 
we will prefer to take it in straight from the Pali, in recitation as 


well as in reflection. Nevertheless, it is useful from time to time 
to investigate the meaning in one’s preferred thinking language. 


The Translator 


From a forest kuti in Sri Lanka, 
Vassāna [June] 2017. 
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SECOND PREFACE 


The main part of this translation was finished as a whole. It con- 
tained everything except the Sabhiya Sutta and Parayana. This 
latter portion was added without checking it with the former 
part. If there is any further divergence in the choice of terms 
or in the free style of the translation it is due to that.—Already 
in the first Preface the translator reserved his right to do so. 


An other forest kuti, 
Hemanta [January] 2018 
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ATTHAKAVAGGA 


[Sn 4] 
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KAMA 


kamam kamayamanassa 
tassa ce tam samijjhati 
addhā pītimano hoti 
laddhā macco yadicchati 


tassa ce kāmayānassa 
chandajātassa jantuno 
te kāmā parihāyanti 
sallaviddhova ruppati 


yo kāme parivajjeti 
sappasseva padā siro 
somam visattikam loke 
sato samativattati 


khettam vatthum hirafifiam va 


gavassam dasaporisam 
thiyo bandhū puthu kame 
yo naro anugijjhati 


abala nam baliyanti 
maddantenam parissaya 
tato nam dukkhamanveti 
navam bhinnamivodakam 


tasmā jantu sada sato 
kamani parivajjaye 

te pahaya tare ogham 
navam sitvava paraguti 


SENSUAL PLEASURES [766-771] 


If when a man is lusting for a sensual pleasure 
he succeeds in [getting] it, 

all joyful indeed he becomes 

having got what he wanted. 


If while a person is lusting 

and full of desire 

those sensual pleasures fall away from him 
he gets afflicted as if pierced by a barb. 


Whoever avoids sensual pleasures 

as if the head of a snake with his foot, 
the sticky nature of the world 

he mindfully passes over. 


Fields and land, or gold, 

cows and horses, slaves and servants, 

women and relations, various sensual pleasures, 
if for these a man has greed, 


they, though being powerless, overpower him. 
His surroundings crush him. 

Then misery enters into him 

like water into a broken boat. 


Therefore a person always mindful 

should avoid sensual pleasures. 

Having abandoned them he would cross the flood 

like one who has gone to the far shore after bailing out the boat. 
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GUHATTHAKA 


satto guhayam bahunabhichanno 
tittham naro mohanasmim pagalho 
dure viveka hi tathavidho so 

kama hi loke na hi suppahaya 


icchanidana bhavasatabaddha 

te duppamufica na hi afifiamokkha 
pacchā pure vapi apekkhamana 
ime va kame purime va jappam 


kāmesu giddhā pasutà pamülha 
avadaniya te visame nivittha 
dukkhūpanītā paridevayanti 
kimsū bhavissāma ito cutāse 


tasmā hi sikkhetha idheva jantu 
yam kifici jaññā visamanti loke 

na tassa hetü visamam careyya 

appafihidam jivitamahu dhira 


passami loke pariphandamanam 
pajam imam tanhagatam bhavesu 
hinà narà maccumukhe lapanti 
avitatanhase bhavabhavesu 


mamāyite passatha phandamane 
maccheva appodake khinasote 
etampi disvà amamo careyya 
bhavesu asattimakubbamano 


THE OCTAD ON THE CAVE [772-779] 


Imprisoned in a cave, covered over by much, 

the man stands who is immersed in delusion. 

Such a one is far indeed from seclusion 

for sensual pleasures in the world are not easy to abandon. 


Tied down to want, bound to the pleasure of existing, 

they are hard to free, not freeable by others. 

Now looking behind, now looking ahead, 

they hanker now after these, now after the former pleasures. 


Greedy, engrossed, infatuated with pleasures 

they are incorrigible,’ entered upon an uneven path. 
Brought into misery they lament: 

“What shall we become when we fall away from this.” 


Therefore a person should train himself in this way: 
whatever he would come to know as uneven in the world 
not for the sake of that should he practice unevenly; 

for short indeed is this life, the wise say. 


I see in the world the trembling humankind 
involved with craving for repeated existences, 
poor people who wail in the face of death 

not freed of craving for various existences. 


See how they tremble in what they made “mine” 

like fish in a pool after the flow has ceased. 

Having seen that one should live without ‘mine-making’ 
not forming attachment for existences. 
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ubhosu antesu vineyya chandam 
phassam parififiaya ananugiddho 
yadattagarahi tadakubbamano 
na lippati ditthasutesu dhiro 


safifíam parififia vitareyya ogham 
pariggahesu muni nopalitto 
abbülhasallo caramappamatto 
nāsimsatī lokamimam paraficati 


Dispelling desire for both extremes, 

fully understanding contact, without becoming greedy, 
not doing that for which he would blame himself, 

a wise man does not get stuck in the seen and the heard. 


Fully understanding perception he would cross the flood, 
the Muni who is not stuck in possessions. 

With the barb pulled out, practising diligently 

he does not long for this world or the other. 
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DUTTHATTHAKA 


vadanti ve dutthamanāpi eke 
athopi ve saccamanā vadanti 
vādafica jatam muni no upeti 
tasmā muni natthi khilo kuhifici 


sakanhi ditthim kathamaccayeyya 
chandānunīto ruciyā nivittho 
sayam samattāni pakubbamāno 
yathā hi jāneyya tathā vadeyya 


yo attano sīlavatāni jantu 
anānuputthova paresa pāvā 
anariyadhammam kusalā tamāhu 
yo ātumānam sayameva pāvā 


santo ca bhikkhu abhinibbutatto 
itihanti silesu akatthamāno 
tamariyadhammam kusala vadanti 
yassussadā natthi kuhifici loke 


pakappita sankhata yassa dhamma 
purakkhata santi avivadata 
yadattani passati anisamsam 

tam nissito kuppapaticcasantim 


ditthīnivesā na hi svātivattā 
dhammesu niccheyya samuggahitam 
tasmā naro tesu nivesanesu 
nirassati adiyati ca dhammam 


THE OCTAD ON THE CORRUPT [780-787] 


Though some will speak with a corrupt mind 
some others will speak with an honest mind. 
But the debate thus arisen the Muni does not engage in, 


therefore, for the Muni there is no barrenness anywhere. 


How could one go beyond one’s own view 

if one is led by desire and preoccupied with one’s likes? 
Making one’s own assumptions 

as one knows so would one speak. 


The person who tells his own virtue and practice 
to others even if unasked for, 

skillful ones will call “one of ignoble nature"— 
the one who by himself declares himself. 


But the calm monk, cool in his heart, 

not boasting “Thus am I" regarding virtues, 
skillful ones will call “one of noble nature"— 
the one for whom there are no prominences.” 


He whose ideas are formed, constructed, 

and preferred, not having become purified, 

whatever he sees as an advantage in himself 

he relies on that—a peace dependent on the shakeable. 


View-resorts are not easily overcome 
assumed? after evaluation of ideas. 

Therefore a man among those resorts 

will reject an idea as he takes hold of another. 
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dhonassa hi natthi kuhifici loke 
pakappita ditthi bhavabhavesu 
mayafica manarica pahaya dhono 
sa kena gaccheyya anüpayo so 


upayo hi dhammesu upeti vadam 
anüpayam kena katham vadeyya 
attam nirattam na hi tassa atthi 

adhosi so ditthimidheva sabbanti 


7. 


For the cleansed one there is nowhere in the world 

a formed view about various existences. 

Having abandoned deceit and conceit, being cleansed, 
by what would he go? He is not an approacher. 


The one who approaches engages in debate regarding ideas— 
the non approacher by what, how, could you tell him?* 
Taking up or rejecting—such things are not for him. 

He has shaken off all views here itself. 
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SUDDHATTHAKA 


passami suddham paramam arogam 
ditthena samsuddhi narassa hoti 
etabhijanam paramanti fiatva 
suddhanupassiti pacceti ñanam 


ditthena ce suddhi narassa hoti 
fianena và so pajahati dukkham 
afifiena so sujjhati sopadhiko 
ditthi hi nam pāva tathā vadanam 


na brahmano afifíato suddhimaha 
ditthe sute silavate mute và 
pufifie ca pape ca anūpalitto 
attafijaho nayidha pakubbamāno 


purimam pahāya aparam sitāse 
ejanuga te na taranti sangam 

te uggahayanti nirassajanti 
kapiva sakham pamuficam gahaya 


sayam samādāya vatāni jantu 
uccāvacam gacchati safifiasatto 
vidva ca vedehi samecca dhammam 
na uccavacam gacchati bhüripafifio 


sa sabbadhammesu visenibhüto 
yam kifici dittham va sutam mutam va 
tameva dassim vivatam carantam 
kenidha lokasmi vikappayeyya 


THE OCTAD ON THE PURE [788-795] 


"I see the pure, the highest, the disease free. 

From the seen a man’s purity comes.” 
Understanding this, having known it as the highest, 
he refers to knowledge through seeing the pure. 


If from the seen a man’s purity comes 

or through knowledge he abandons suffering, 

then he is purified by something other, being with appendages. 
His view betrays him as he speaks like that. 


The Brahmana does not speak of purity through something other, 
the seen, the heard, the thought, or virtue and practice. 

In both good and evil he remains unstuck, 

letting go of what was taken up he does not make up anything. 


Leaving the former, attached to the next, 

they are always on the move and do not cross attachment. 

They keep taking up and rejecting 

like a monkey leaving the old branch as it takes hold of a new one. 


A person by himself undertaking various practices 

goes high and low, attached to perceptions. 

But the knowing one who through knowledge has understood the Dhamma 
does not go high and low, being of broad wisdom. 


Unopposed to all things he has become 

whether those seen and heard or those thought about. 
The one seeing just that, faring openly, 

by what in the world could you make him out? 
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na kappayanti na purekkharonti 
accantasuddhiti na te vadanti 
adanagantham gathitam visajja 
asam na kubbanti kuhifici loke 


simatigo brahmano tassa natthi 
fiatvà va disva va samuggahitam 
na ragaragi na viragaratto 
tassidha natthi paramuggahitanti 


They do not make up, they do not prefer, 

“This is the highest purity” they do not say. 

Having undone the tied knot of holding, 

they do not form a desire for anything in the world. 


The Brahmana has gone beyond limits, for him there is not 

anything that could be grasped through knowing and seeing. 

He does not attach to attachment, and is not attached to detachment. 
For him there is nothing grasped as the highest. 
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PARAMATTHAKA 


paramanti ditthisu paribbasano 
yaduttari kurute jantu loke 
hīnāti afifie tato sabbamāha 


yadattani passati anisamsam 
ditthe sute silavate mute và 
tadeva so tattha samuggahaya 
nihinato passati sabbamatifiam 


tam vapi gantham kusala vadanti 
yam nissito passati hinamafifíam 
tasma hi dittham va sutam mutam và 
silabbatam bhikkhu na nissayeyya 


ditthimpi lokasmim na kappayeyya 
fianena và silavatena vapi 

samoti attanamanüpaneyya 

hino na mafifietha visesi vapi 


attam pahaya anupadiyano 

fianepi so nissayam no karoti 
sa ve viyattesu na vaggasārī 
ditthimpi so na pacceti kifici 


yassübhayante panidhidha natthi 
bhavabhavaya idha và huram và 
nivesanā tassa na santi keci 
dhammesu niccheyya samuggahitam 


THE OCTAD ON THE HIGHEST [796-803] 


“Tt is the highest"—if a person thus abides in views, 
then whatever it is he takes as the best 

in comparison with that he will call all others inferior. 
Therefore he has not passed beyond disputes. 


Whatever he sees as an advantage in himself 

in regard to the seen, the heard, the thought, or virtue and practice, 
taking hold of just that in that regard 

he sees all others as inferiors.* 


But just that is a knot, skillful ones say, 

dependent upon which he sees another as inferior. 
Therefore upon the seen, the heard, or the thought 
or upon virtue and practice a monk should not rely. 


No view at all should he form in the world 

whether through knowledge or through virtue and practice. 
He should not refer to himself as equal, 

nor think of himself as inferior or superior. 


Giving up the taken-up, not taking anything up, 
even on knowledge he makes no reliance. 

He does not take sides among the disunited, 

for he does not relate to any view. 


He who towards both ends has no inclination, 

which would lead to any sort of existence here or yonder, 
for him there are no resorts 

assumed after evaluations of ideas. 
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tassidha ditthe va sute mute va 
pakappita natthi anüpi safifia 

tam brahmanam ditthimanadiyanam 
kenidha lokasmim vikappayeyya 


na kappayanti na purekkharonti 
dhammapi tesam na paticchitase 
na brahmano silavatena neyyo 
parangato na pacceti taditi 


7. 


For him regarding the seen, the heard or the thought 
not the slightest notion has been made up. 

That Brahmana who does not take up a view 

by what in the world could you make him out? 


They do not make up, they do not prefer, 

even ‘ideals’ are not accepted by them. 

The Brahmana is not to be traced through virtue and practice, 
gone to the far shore he does not relate, being such. 
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JARA 


appam vata jivitam idam 
oram vassasatapi miyyati 
yo cepi aticca jivati 

atha kho so jarasapi miyyati 


socanti jana mamayite 

na hi santi nicca pariggaha 
vinabhavasantamevidam 
iti disva nagaramavase 


maranenapi tam pahiyati 

yam puriso mamayidanti maññati 
etampi viditva pandito 

na mamattāya nametha mamako 


supinena yathāpi sangatam 
patibuddho puriso na passati 
evampi piyāyitam janam 
petam kalankatam na passati 


ditthāpi sutāpi te janā 

yesam nāmamidam pavuccati 
nāmamevāvasissati 
akkheyyam petassa jantuno 


sokapparidevamaccharam 

na jahanti giddhā mamāyite 
tasmā munayo pariggaham 
hitvā acarimsu khemadassino 


OLD AGE [804-813] 


Short indeed is this life, 

within one hundred years one dies. 

Even if anyone should live longer, 

then he is bound to die of decay. 

People grieve for the things they call ‘mine’ 
for no possessions are permanent. 

"It always ends in separation” — 

seeing this one should not live in a house. 


At death that all gets abandoned 

what a man thinks of as “This is mine.” 

Having known this too, being wise, 

my follower would not incline to make things ‘mine’. 


Just as what has come together in a dream 
no longer is seen when a man wakes up, 
so too when a loved person 

is dead and gone one does not see him. 


Seen and heard are those people 

of whom such-and-such a name is spoken. 
Only the name remains 

to be told of the person who is gone. 


Sorrow, lamentation and avarice 

they do not give up who are greedy for things called ‘mine’. 
Therefore the Munis gave up possessions 

and fared along seeing where safety lies. 


33 


10. 


34 


patilinacarassa bhikkhuno 
bhajamanassa vivittamasanam 
sāmaggiyamāhu tassa tam 
yo attānam bhavane na dassaye 


sabbattha munī anissito 

na piyam kubbati nopi appiyam 
tasmim paridevamaccharam 
paņņe vāri yathā na lippati 


udabindu yathāpi pokkhare 
padume vari yathā na lippati 
evam muni nopalippati 
yadidam ditthasutam mutesu vā 


dhono na hi tena maññati 
yadidam ditthasutam mutesu va 
náfifiena visuddhimicchati 

na hi so rajjati no virajjatiti 


10. 


Of the monk who fares withdrawn 
and resorts to a secluded seat 
they say it agrees with his heart 
not to show himself in an abode. 


Everywhere the Muni is independent 

and does not regard things as liked or disliked. 
On him lamentation and avarice 

do not stick as water does not on a lotus leaf. 


As a water drop on a lotus leaf 

does not stick or as water on a lotus flower, 
so the Muni does not get stuck 

in whatever is seen, heard, or thought. 


The cleansed one does not conceive of a ‘that-by-which’ 

in regard to anything seen, heard, or thought. 

He does not aspire to purity through what is other. 

Neither does he get attached nor does he [strive] to get detached. 
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TISSAMETTEYYA 


methunamanuyuttassa (iccāyasmā tisso metteyyo) 
vighatam brühi marisa 

sutvana tava sasanam 

viveke sikkhissamase 


methunamanuyuttassa (metteyyati bhagava) 
mussatevapi sasanam 

micchā ca patipajjati 

etam tasmim anariyam 


eko pubbe caritvana 
methunam yo nisevati 
yanam bhantamva tam loke 
hinamahu puthujjanam 


yaso kitti ca ya pubbe 
hayatevapi tassa sa 
etampi disvā sikkhetha 
methunam vippahatave 


sankappehi pareto so 
kapano viya jhayati 

sutvà paresam nigghosam 
manku hoti tathavidho 


atha satthani kurute 
paravadehi codito 

esa khvassa mahagedho 
mosavajjam pagahati 


TISSA METTEYA [814-823] 


If one were to engage in sexual intercourse, 
tell us, Sir, about the misfortune one gets into. 
Having heard your teaching 

we will train in solitude. 


The one engages in sexual intercourse 
forgets about the teachings, 

and he takes a wrong course— 

that is an ignoble trait in him. 


The one who first fared alone 

and then engages in sexual intercourse 
is like a swaying chariot, as in the world 
they say, a low ordinary man. 


The reputation and praise he had before 
that falls away from him. 

Seeing this too one should train oneself 
to well abandon sexuality. 


Overcome by thoughts 

he broods like a destitute. 
Hearing what others are saying 
he becomes worried. 


Then he starts making weapons 

[in defence] when blamed by others. 
And that is his big blunder: 

he plunges into falsehood. 
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paņditoti samafifiato 
ekacariyam adhitthito 
athāpi methune yutto 
mandova parikissati 


etamadinavam fiatvā 
muni pubbapare idha 
ekacariyam dalham kayira 
na nisevetha methunam 


vivekafifieva sikkhetha 
etam ariyanamuttamam 
na tena settho mafifietha 
sa ve nibbanasantike 


rittassa munino carato 
kamesu anapekkhino 
oghatinnassa pihayanti 
kamesu gadhitā pajāti 


10. 


Whereas he was considered a wise man 
while he was devoted to solitude, 

now that he engages in sexual intercourse 
he gets pushed around like a fool. 


Knowing the danger involved in this, 
initially as well as later, the Muni 
should make firm his solitary life 

and not indulge in sexual intercourse. 


He should train only for seclusion 

for that is highest for Noble ones. 

By that he should not conceive he is best. 
He truly is close to Nibbana. 


The Muni faring released 

unconcerned for sensual pleasures, 
crossed over the flood, those people 
envy who still are entangled in pleasures. 
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PASURA 


idheva suddhi iti vadayanti 
náfifiesu dhammesu visuddhimahu 
yam nissita tattha subham vadana 
paccekasaccesu puthü nivittha 


te vadakama parisam vigayha 
balam dahanti mithu afifíamafifíam 
vadanti te afifiasita kathojjam 
pasamsakāmā kusala vadana 


yutto kathayam parisaya majjhe 
pasamsamiccham vinighati hoti 
apahatasmim pana manku hoti 

nindaya so kuppati randhamesi 


yamassa vadam parihinamahu 
apahatam pafihavimamsakase 
paridevati socati hinavado 
upaccagā manti anutthunāti 


ete vivādā samaņesu jātā 

etesu ugghāti nighāti hoti 

etampi disvā virame kathojjam 

na hafifiadatthatthi pasamsalābhā 


pasamsito vā pana tattha hoti 
akkhāya vādam parisāya majjhe 
so hassatī unnamatī ca tena 


pappuyya tamattham yathā mano ahu 


PASURA [824-834] 


“Only here there is purity” they say, 

in regard to other teachings they do not speak of purity. 

In what they are depending upon, there they speak of ‘beauty’. 
In separate truths they are individually entrenched. 


Wanting to debate they plunge into the assembly 

and hold each other to be fools mutually. 

Depending upon others they put forth their arguments. 
Desirous of praise they claim to be experts. 


Engaged in dispute in the midst of the assembly 
wanting praise he becomes anxious. 

When being refuted he becomes depressed. 

When blamed he gets irritated and looks for a flaw. 


Due to the fact that they say his view is inferior 
and refuted, those who are judging the questions, 
he laments and grieves, being the loser, 

and he wails “They went beyond me!” 


Such are the disputes arisen among recluses. 

In these there are elation and depression. 

Seeing this one should avoid argumentation, 

for there is no other benefit than the gain of praise herein. 


If he gets praise there, however, 

having spoken his word in the midst of the assembly, 
he laughs and gets elated due to it 

having achieved the purpose his mind was set upon. 
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ya unnati sassa vighatabhümi 
manatimanam vadate paneso 
etampi disvà na vivadayetha 

na hi tena suddhim kusala vadanti 


süro yatha rajakhadaya puttho 
abhigajjameti patisaramiccham 
yeneva so tena palehi süra 
pubbeva natthi yadidam yudhaya 


ye ditthimuggayha vivadayanti 
idameva saccanti ca vadayanti 

te tvam vadassü na hi tedha atthi 
vadamhi jate patisenikatta 


visenikatvā pana ye caranti 
ditthihi ditthim avirujjhamana 
tesu tvam kim labhetho pasüra 
yesidha natthi paramuggahitam 


atha tvam pavitakkamagama 
manasa ditthigatani cintayanto 
dhonena yugam samāgamā 

na hi tvam sakkhasi sampayataveti 


7. 


10. 


11. 


But that elation is a source of trouble for him, 

for it makes him talk out of conceit and arrogance. 
Having seen this too one should not dispute, 

for the skillful ones say there is no purity through that. 


Like a hero fed on royal food 

goes challengingly forth looking for a rival, 

you run to him, hero! 

For right in front of you there is naught to battle with. 


To those who pick up a view and quarrel 

and say “This alone is the truth”, 

you should speak; for here you won’t find 
anyone to oppose you when a dispute has arisen. 


But those who fare along freed from opposition 

without countering views with views, 

among them what will you get, Pasüra, 

those for whom there is nothing grasped as the highest? 


You came along in speculation 

thinking out view-issues in your mind. 

You came face to face with the cleansed one, 
you won't be able to sort yourself out. 
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MAGANDIYA 


disvana tanham aratim ragafica 
nahosi chando api methunasmim 
kimevidam muttakarisapunnam 
padapi nam samphusitum na icche 


etadisam ce ratanam na icchasi 
narim narindehi bahühi patthitam 
ditthigatam silavatam nu jivitam 
bhavüpapattifica vadesi kidisam 


idam vadamiti na tassa hoti (magandiyati bhagava) 
dhammesu niccheyya samuggahitam 

passafica ditthisu anuggahaya 

ajjhattasantim pacinam adassam 


vinicchayā yani pakappitani (iti magandiyo ) 
te ve muni brüsi anuggahaya 

ajjhattasantiti yametamattham 

katham nu dhirehi paveditam tam 


na ditthiyā na sutiyā na fianena (magandiyati bhagava) 


silabbatenapi na suddhimaha 
aditthiyā assutiyā afiana 

asīlatā abbatā nopi tena 

ete ca nissajja anuggahāya 
santo anissāya bhavam na jappe 


MAGANDIYA [835-847] 


On seeing Tanha, Arati, and Raga 

there was not any desire for sexual intercourse, 

then what about this thing full of urine and excrement? 
Not even with my foot would I want to touch it. 


If you do not want such a treasure, 

a woman desired by many kings, 

then what sort of view, virtue, practice, life, 
and rearising in existence do you proclaim? 


The thought “I proclaim this” does not occur to me 
regarding what is evaluated and assumed from among ideas. 
But seeing, and not taking up from among views, 

while investigating I saw inner peace. 


The evaluations that have been made, 

of not assuming them, Muni, you are talking. 
The "inner peace"—what this term means— 
how is it being made known by the wise? 


Not through view, learning or knowledge, 

nor through virtue and practice do I declare purity. 

Even so, not without view, learning and knowledge 

and also not without virtue, without practice. 

Relinquishing these without taking up, 

peaceful without depending, one should not yearn for existence. 
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no ce kira ditthiya na sutiyā na fianena (iti magandiyo) 


silabbatenapi na suddhimaha 
aditthiyā assutiyā afiana 
asīlatā abbatā nopi tena 


maññamaham momuhameva dhammam 


ditthiyā eke paccenti suddhim 


ditthafica nissaya anupucchamāno (māgandiyāti bhagavā) 


samuggahītesu pamohamāgā 
ito ca nāddakkhi anumpi safifíam 
tasmā tuvam momuhato dahasi 


samo visesi uda va nihino 

yo maññati so vivadetha tena 
tisu vidhasu avikampamano 
samo visesiti na tassa hoti 


saccanti so brahmano kim vadeyya 
musāti và so vivadetha kena 
yasmim samam visamam vapi natthi 
sa kena vadam patisamyujeyya 


okam pahaya aniketasari 

game akubbam muni santhavani 
kamehi ritto apurakkharano 
katham na viggayha janena kayira 


yehi vivitto vicareyya loke 

na tani uggayha vadeyya nago 
jalambujam kantakam vārijam yatha 
jalena pankena canüpalittam 

evam muni santivado agiddho 

kame ca loke ca antipalitto 


10. 


14. 


Ifyou do not through view, learning or knowledge 

declare purity, and also not through virtue and practice— 
and still not without view, learning and knowledge, 

as well as not without virtue and practice— 

then I think such a teaching is all confused; 

since through view some refer to purity. 


Putting your guestions dependent on view 

you have come to bewilderment regarding assumptions, 
but here you saw not even the slightest notion, 
therefore you are holding it to be all confused. 


"Equal, superior or inferior"—if in these terms 

one thinks of oneself one might quarrel on that account. 
But if one is unshaken in the three modes, 
"equal-superior" ideas do not occur to him. 


Why should the Brahmana say "this is true"? 

"This is false": with whom should he so quarrel? 
The one who has no ideas of equality or inequality, 
with whom in the world should he join in quarrel? 


Leaving the house, roaming homeless, 

he should not make close connections with the village. 
Rid of sensual objects, not preoccupied with them, 

he should not talk in a quarrelsome way with people. 


The things in the world he should fare aloof from, 
taking hold of them the great man should not speak. 
Like the water-born thorny-stalked lotus 

is unsoiled by water and mud, 

so the Muni who speaks of peace and is not greedy 
is unsoiled by sensual pleasures. 
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na vedagü ditthiya na mutiya 
sa mānameti na hi tammayo so 
na kammunā nopi sutena neyyo 
anüpanito sa nivesanesu 


safifiavirattassa na santi ganthā 
pafifiavimuttassa na santi moha 
saññañca ditthifica ye aggahesum 
te ghattayanta vicaranti loketi 


12. 


13. 


The wisdom-accomplisher does not by view or by thought 
go to conceit, he is not ‘made-of-that’. 

He is not traceable through action or learning 

he is not led to take up an abode anywhere. 


There are no knots for him who is detached from notions, 
no delusions for him who is freed through wisdom. 

But those who have taken up notions and views— 

they go around the world clashing with each other. 
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10. PURABEDHA 


1. kathamdassi kathamsilo 
upasantoti vuccati 
tam me gotama pabrühi 
pucchito uttamam naram 


2. vitatanho purà bheda (iti bhagava) 
pubbamantamanissito 
vemajjhe nupasankheyyo 
tassa natthi purakkhatam 


3.  akkodhano asantāsī 
avikatthi akukkuco 
mantabhani anuddhato 
sa ve vacayato muni 


4. nirasatti anagate 
atitam nanusocati 
vivekadassi phassesu 
ditthisu ca na niyati 


5.  patilino akuhako 
apihalu amaccharī 
appagabbho ajeguccho 
pesuneyye ca no yuto 


6.  satiyesu anassavi 
atimane ca no yuto 
sanho ca patibhanava 
na saddho na virajjati 
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10. BEFORE THE BREAKUP [848-861] 


1. How seeing and how conducting oneself 
is one said to be ‘at peace’? 
This do tell me, O Gotama, 
being asked about the supreme man. 


2. With craving gone before the break-up, 
not leaning back on the past, 
not reckonable in the middle 
there is nothing put in front’ of him. 


3. Free of anger, not given to fear, 
not boastful, free of wrong-doings, 
talking considerately, not agitated, 
he is a Muni regarding speech. 


4. Hehas no longing for the future, 
he does not sorrow over the past. 
Seeing how to stay aloof in present contacts 
he is not led in among the views. 


5. Keeping withdrawn, not deceitful, 
not envious, not avaricious, 
unobtrusive, not repulsive, 
he does not engage in slander. 


6. Not attracted to pleasant things, 
not given to arrogance, 
he is gentle and resourceful, 
not going by faith and not trying to get detached. 


10. 


11. 


12. 


13. 
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labhakamya na sikkhati 
alabhe ca na kuppati 
aviruddho ca tanhaya 
rasesu nānugijjhati 


upekkhako sada sato 

na loke mafifiate samam 
na visesi na niceyyo 
tassa no santi ussada 


yassa nissayata natthi 
fiatva dhammam anissito 
bhavaya vibhavaya va 
taņhā yassa na vijjati 


tam brümi upasantoti 
kamesu anapekkhinam 
gantha tassa na vijjanti 
atari so visattikam 


na tassa putta pasavo 
khettam vatthufica vijjati 
attam vapi nirattam và 
na tasmim upalabbhati 


yena nam vajjum puthujjana 


atho samanabrahmana 
tam tassa apurakkhatam 
tasmā vadesu nejati 


vitagedho amacchari 
na ussesu vadate muni 
na samesu na omesu 
kappam neti akappiyo 


10. 


11. 


12. 


13. 


Out of desire for gains he does not train himself 
and does not get upset at not gaining. 

He does not get opposed due to craving, 

and is not greedy for tastes. 


Equanimous and ever mindful, 

he does not think of anyone as his equal, 
nor of himself as superior or inferior— 
he has no prominences. 


He for whom there is nothing to depend upon, 
having known the nature of things independently, 
and for whom neither for being nor for unbeing 
there is found any craving— 


him I call the peaceful one, 

the one without concern for sensual pleasures. 
For him there are no knots, 

for he has crossed the viscosity. 


For him neither sons nor cattle 

nor fields and land are to be found. 
The assumed and the rejected 

also these are not to be found in him. 


That by which they might tell him, the common people 


or else the recluses and brahmins, 
that is not paid attention? to by him. 
Therefore he is not shaken by what they say. 


Being free of greed and avarice 
the Muni does not speak of himself 
in terms of superiority, equality or inferiority, 


he does not enter into what can be classed, he is not classifiable. 
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14. yassa loke sakam natthi 
asata ca na socati 
dhammesu ca na gacchati 
sa ve santoti vuccatiti 


14. He for whom nothing in the world is his own 
and who does not grieve at the absence 
and does not go around in ideas— 
he is truly said to be “at peace”. 
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KALAHAVIVADA 


kutopahūtā kalahā vivada 
paridevasokā sahamaccharā ca 
mānātimānā sahapesuņā ca 
kutopahūtā te tadingha brūhi 


piyappahūtā kalahā vivādā 
paridevasokā sahamaccharā ca 
mānātimānā sahapesuņā ca 
maccherayuttā kalahā vivādā 
vivādajātesu ca pesuņāni 


piyā su lokasmim kutonidānā 
ye vāpi lobhā vicaranti loke 
asa ca nitthā ca kutonidānā 
ye samparāyāya narassa honti 


ye cāpi lobhā vicaranti loke 
asa ca nitthā ca itonidānā 
ye samparāyāya narassa honti 


chando nu lokasmim kutonidāno 
vinicchayā vāpi kutopahūtā 

kodho mosavajjafica kathamkathā ca 
ye vāpi dhammā samaņena vuttā 


sātam asātanti yamahu loke 
tamūpanissāya pahoti chando 
rüpesu disvā vibhavam bhavafica 
vinicchayam kubbati jantu loke 


11. QUARRELS AND DISPUTES [862-877] 


1. From where arise quarrels and disputes, 
lamentation and sorrow together with avarice, 
conceit and arrogance together with slander? 
From where are they arisen? Please tell me that. 


2. From things held dear arise quarrels and disputes, 
lamentation and sorrow, together with avarice, 
conceit and arrogance, together with slander. 
Conjoined with avarice are quarrels and dispute, 
and among those engaged in dispute there are slanders. 


3. Originated from what are things held dear in the world, 
and whatever greeds roam over the world? 
Originated from what are hopes and aims 
which shape a man’s future destiny? 


4. Originated from desire are hopes and aims, 
and whatever greeds roam over the world. 
Originated from this are hopes and aims 
which shape a man’s future destiny. 


5. Originated from what is desire in the world? 
Evaluations also, from where have they arisen? 
Anger, falsehood and doubt, of these too [I ask], 
as well as the teachings proclaimed by the Samana. 


6. "The pleasant and the unpleasant"—as they say in the world, 
in dependence upon these desire arises. 
Seeing increase and decrease in things 
a person makes evaluation in the world. 
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kodho mosavajjafica kathamkatha ca 
etepi dhammā dvayameva sante 


kathamkathi fianapathaya sikkhe 
fiatva pavutta samanena dhamma 


sātam asatafica kutonidānā 

kismim asante na bhavanti hete 
vibhavam bhavaficāpi yametamattham 
etam me pabrühi yatonidanam 


phassanidanam sātam asātam 

phasse asante na bhavanti hete 
vibhavam bhavaficapi yametamattham 
etam te pabrümi itonidanam 


phasso nu lokasmim kutonidano 
pariggahā capi kutopahūtā 

kismim asante na mamattamatthi 
kismim vibhūte na phusanti phassā 


nāmafica rüpafica paticca phasso 
icchāyasantyā na mamattamatthi 
rūpe vibhūte na phusanti phassā 


katham sametassa vibhoti rūpam 
sukham dukhaficapi katham vibhoti 
etam me pabrühi yatha vibhoti 

tam janiyamati me mano ahu 


na saññasaññi na visaññasaññi 
nopi asaññi na vibhütasafifii 
evam sametassa vibhoti rüpam 
safifianidana hi papaficasankha 


10. 


11. 


12. 


13. 


Anger, falsehood and doubt 

these things too are when there is a duality. 

A doubter should train in the path to knowledge, 

through knowledge the teachings have been proclaimed by the Samana. 


The pleasant and the unpleasant have their origin where? 
When what is not, do they not come to be? 

And ‘increase and decrease’—the matter so called, 

tell me that too, from where it originates. 


Originated from contact there are the pleasant and unpleasant. 
When contact is not, these do not come to be. 

And ‘increase and decrease'—the matter so called, 

I tell you that too: it originates from this. 


Contact in the world has its origin where? 

And also possessions, from where do they arise? 
When what is not, is there no ‘mineness’? 

When what has disappeared, do contacts not contact? 


Dependent on name and matter there is contact. 
Possessions have their origin in wanting. 

When wanting is not, there is no ‘mineness’. 

When matter has disappeared, contacts do not contact. 


For one endowed in what manner does matter disappear? 
Ease and unease, how do they disappear? 

Tell me that: how it all disappears 

“we would like to know that”—the thought came to me. 


Not perceiving perception, not perceiving an abnormal perception, 
not non-perceiving, not perceiving the disappeared. 

For one endowed in this manner, matter disappears, 

for tied up with perception is expanse and name.” 
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yam tam apucchimha akittayi no 
aññam tam pucchama tadingha brühi 
ettavataggam nu vadanti heke 
yakkhassa suddhim idha panditase 
udāhu afifíampi vadanti etto 


ettavataggampi vadanti heke 
yakkhassa suddhim idha panditase 
tesam paneke samayam vadanti 
anupadisese kusala vadana 


ete ca fiatva upanissitati 

fiatva muni nissaye so vimamsī 
fiatva vimutto na vivadameti 
bhavabhavaya na sameti dhiroti 


14. That which we asked you, you have made clear. 
We ask you another thing, please tell us that. 
Is it to that extent that some wise men here 
speak of the purity of the spirit? 
Or do they speak of something other than this? 


15. To that extent too some wise men here 
speak of the purity of the spirit. 
But then some others speak of an annihilation, 
speaking like masters on the ‘without remainder’. 


16. Having known these as “they are dependent” 
the Muni knowingly investigates into the dependency. 
Knowingly, he is freed and does not enter into dispute. 
The wise one does not intend for existence or non-existence.'? 
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12. CULAVIYUHA 


1. sakamsakamditthiparibbasana 
viggayha nana kusala vadanti 
yo evam janati sa vedi dhammam 
idam patikkosamakevali so 


2.  evampi viggayha vivādayanti 
bālo paro akkusaloti cāhu 
sacco nu vādo katamo imesam 
sabbeva hīme kusalā vadānā 


3. parassa ce dhammamananujanam 
bālomako hoti nihinapafifio 
sabbeva bālā sunihinapafifia 
sabbevime ditthiparibbasana 


4. sanditthiya ceva na vivadata 
samsuddhapafifia kusala mutima 
na tesam koci parihinapafifio 
ditthi hi tesampi tatha samatta 


5. na vāhametam tathiyanti brümi 
yamahu bālā mithu aññamaññam 


sakam sakam ditthimakamsu saccam 


tasmā hi bāloti param dahanti 


6. yamahu saccam tathiyanti eke 
tamāhu afifie tuccham musāti 
evampi viggayha vivādayanti 
kasmā na ekam samaņā vadanti 


62 


12. SMALL DISCOURSE ON DEPLOYMENT [878-894] 


Each abiding by his own view, 

quarrelling the skillful say different things: 

“He who knows thus has understood the teaching, 
rejecting this one is imperfect.” 


Thus quarrelling, they dispute 

and they say “the other is an unskillful fool”. 
The true speech is which one among them, 
for all these are claiming to be skillful? 


If by not approving another’s teaching 

one is a stupid fool inferior in intelligence, 
then all are fools of very inferior intelligence 
for all of these are abiding by views. 


But if by their own view they are cleansed, 
purified in wisdom, skillful and thoughtful, 
then none of them is lacking in wisdom, 


for that is the way their view has been assumed. 


I do not say that it is true 

what fools say mutually about each other. 

They have each made their own view to be true; 
therefore they hold another to be “a fool”. 


What some call “true and real”, 

of that others say "empty and false"— 
in this way too they quarrel and dispute; 
why do recluses not say one thing? 
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ekam hi saccam na dutiyamatthi 
yasmim paja no vivade pajanam 
nana te saccani sayam thunanti 
tasmā na ekam samana vadanti 


kasma nu saccani vadanti nana 
pavadiyase kusala vadana 


udahu te takkamanussaranti 


na heva saccani bahüni nana 
aññatra safifiaya niccani loke 
takkafica ditthisu pakappayitva 
saccam musati dvayadhammamahu 


ditthe sute silavate mute va 

ete ca nissaya vimanadassi 
vinicchaye thatvā pahassamāno 
bālo paro akkusaloti cāha 


yeneva bāloti param dahāti 
tenātumānam kusaloti cāha 
sayamattanā so kusalāvadāno 
aññam vimāneti tadeva pava 


atisāraditthiyāva so samatto 
mānena matto paripuņņamānī 
sayameva sāmam manasābhisitto 
ditthī hi sā tassa tathā samattā 


parassa ce hi vacasā nihīno 
tumo sahā hoti nihinapafifio 
atha ce sayam vedagū hoti dhīro 
na koci bālo samaņesu atthi 


10. 


11. 


12. 


13. 


One is the truth, there is no second, 

about which people who understand should not quarrel. 
Different are the truths they praise each for himself. 
Therefore recluses do not say one thing. 


Why do they proclaim different truths 
loud-voicedly proclaiming to be skillful? 
Are there truly many different truths, 
or are they going by their own thinking? 


The many different truths are not indeed permanent, 
except by being taken so in the world. 

Forming thoughts about the views 

they speak in terms of the duality “true and false”. 


The seen, the heard, the thought or virtue and practice, 
dependent upon these he shows contempt. 

Standing on judgement he laughs 

and says: “The other is an unskillful fool!” 


That by which he holds another to be “a fool” 
by that he calls himself “skillful”. 

By himself he claims himself to be skillful, 
despises the other and speaks accordingly. 


Going to excess" in his view he is ‘perfect’, 

intoxicated with conceit he thinks himself to be complete. 
By himself he has crowned himself in his own mind, 

for that is the way his view has been assumed. 


If through another’s word one is inferior, 

then along with him one is oneself inferior in intelligence. 

But if, on the other hand, by oneself one is a knower, a wise man, 
then there is no fool among recluses. 
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aññam ito yabhivadanti dhammam 
aparaddha suddhimakevali te 
evampi titthya puthuso vadanti 
sanditthiragena hi tebhiratta 


idheva suddhi iti vadayanti 
náfifiesu dhammesu visuddhimahu 
evampi titthya puthuso nivittha 
sakayane tattha dalham vadana 


sakayane vapi dalham vadano 
kamettha baloti param daheyya 
sayamva so medhagamavaheyya 
param vadam balamasuddhidhammam 


vinicchaye thatvā sayam pamaya 
uddham sa lokasmim vivadameti 
hitvana sabbani vinicchayani 

na medhagam kubbati jantu loketi 


14. 


15. 


16. 


17. 


"They who proclaim a teaching other than this 
have failed to reach purity and are imperfect." 
Thus sectarians individually speak 

inflamed with passion for their view. 


"Here alone there is purity," they say, 
they do not speak of purity in other teachings. 
Thus too sectarians are individually entrenched, 


speaking firmly about their own system in that respect. 


Then, in this respect, 

how could one call another “a fool"? 

He himself would bring conflict to himself 

if he called another a fool with an impure teaching. 


Standing on judgement, measuring by himself, 
all the more he comes into dispute in the world. 
But having abandoned all judgements, 

a person makes no conflict in the world. 
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13. MAHAVIYUHA 
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ye kecime ditthiparibbasana 
idameva saccanti vivadayanti 
sabbeva te nindamanvanayanti 
atho pasamsampi labhanti tattha 


appam hi etam na alam samaya 
duve vivadassa phalani brümi 
etampi disvà na vivadayetha 
khemabhipassam avivadabhümim 


ya kācimā sammutiyo puthujjā 
sabbava eta na upeti vidva 
anüpayo so upayam kimeyya 
ditthe sute khantimakubbamāno 


sīluttamā safifíamenahu suddhim 
vatam samadaya upatthitase 
idheva sikkhema athassa suddhim 
bhavūpanītā kusalavadana 


sace cuto silavatato hoti 

sa vedhati kamma viradhayitva 
sa jappati patthayati ca suddhim 
satthava hino pavasam gharamha 


silabbatam vàpi pahaya sabbam 
kammafica savajjanavajjametam 
suddhi asuddhi ti apatthayano 
virato care santimanuggahaya 


13. GREAT DISCOURSE ON DEPLOYMENT [895-914] 


1. All of those who abide by their views 
and dispute saying "Only this is the truth", 
they all incur blame, 
and praise too they get therein. 


2. Little is this, not enough for appeasement: 
there are two fruits of dispute, I say. 
Having seen this, one should not dispute, 
seeing as safety the field of non-dispute. 


3. Whatever common acceptances there are 
not one of these does the one who knows go close to. 
The one who does not go close, how could he engage in going close, 
when he shows no liking for what is seen and heard?" 


4. Those who take virtue as the highest say that purity is from restraint 
taking up an observance and devoting themselves to it: 
"Just in this we should train, then there could be purity." 
Aiming at rebirth they speak as if they were skillful. 


5. If one of them falls away from his virtue and practice, 
he trembles having failed in his action. 
He longs for and aspires to purity 
like one who has lost his caravan while staying away from home. 


6. But having abandoned all virtue and practice 
and action, whether blameworthy or blameless, 
with no aspiration regarding "the pure and the impure", 
he would live unconcerned, not grasping after peace. 
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tamüpanissaya jigucchitam và 
athavapi dittham va sutam mutam và 
uddhamsarā suddhimanutthunanti 
avitatanhase bhavabhavesu 


patthayamanassa hi jappitani 
pavedhitam vapi pakappitesu 
cutūpapāto idha yassa natthi 

sa kena vedheyya kuhim va jappe 


yamāhu dhammam paramanti eke 
tameva hinanti panahu aññe 
sacco nu vado katamo imesam 
sabbeva hime kusalavadana. 


sakafihi dhammam paripunnamahu 
afifiassa dhammam pana hīnamāhu 
evampi viggayha vivadayanti 

sakam sakam sammutimahu saccam 


parassa ce vambhayitena hino 

na koci dhammesu visesi assa 

puthū hi afifiassa vadanti dhammam 
nihinato samhi dalham vadana 


saddhammapujapi nesam tatheva 
yathā pasamsanti sakāyanāni 
sabbeva vādā tathiyā bhaveyyum 
suddhī hi nesam paccattameva 


na brāhmaņassa paraneyyamatthi 
dhammesu niccheyya samuggahītam 


na hi setthato passati dhammamafifiam 


10. 


11. 


12. 


13. 


Dependent upon asceticism and the way of loathing, 
or else, on the seen, the heard or the thought, 

they sigh after purity ‘beyond the flow’ 

not freed from various existences." 


For the one who aspires there are longings, 

and there is shaking in preparations [for the future]. 
But he for whom there is no falling away or rearising 
why should he tremble, for what should he long? 


The teaching that some call “the highest”, 
that very one others call “inferior”. 

The true speech is which one among these? 
For all these are claiming to be skillful. 


Their own teaching is that which they call “complete”, 
the other’s teaching, however, they call “inferior”. 
Thus too they quarrel and dispute, 

each taking his own acceptance to be true. 


If through another’s blaming one is inferior, 

not anyone would be superior regarding teachings, 
for widely they speak of another’s teaching 

as inferior, while speaking firmly about their own. 


But if the honouring of one’s own teaching would accord with 


the way they praise their own systems; 
then all their speeches would be true, 
and purity for them would be individual. 


For a Brahmana there is nothing that needs another’s guidance 
and that is assumed after investigating among teachings. 


Therefore he has gone beyond disputes, 
for he does not regard as best a dhamma that is other. 
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janami passami tatheva etam 
ditthiya eke paccenti suddhim 
addakkhi ce kifihi tumassa tena 
atisitvā afifiena vadanti suddhim 


passam naro dakkhati namarüpam 
disvana và ñassati tanimeva 
kamam bahum passatu appakam và 
na hi tena suddhim kusala vadanti 


nivissavadi na hi subbinayo 
pakappitam ditthi purakkharano 
yam nissito tattha subham vadano 
suddhimvado tattha tathaddasā so 


na brahmano kappamupeti sankham 
na ditthisari napi ñanabandhu 
fiatvà ca so sammutiyo puthujja 
upekkhati uggahananti mafifie 


vissajja ganthani munidha loke 
vivādajātesu na vaggasārī 
santo asantesu upekkhako so 
anuggaho uggahaņanti maññe 


pubbasave hitva nave akubbam 
na chandagū nopi nivissavadi 
sa vippamutto ditthigatehi dhiro 
na lippati loke anattagarahi 


sa sabbadhammesu visenibhüto 

yam kifici dittham va sutam mutam và 
sa pannabharo muni vippamutto 

na kappiyo nüparato na patthiyoti 
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15. 
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“I know, I see, it is just like that" 

through view some refer to purity. 

If he saw, what use is it to him? 

Having passed beyond [themselves] “ they say purity is through what is other. 


A seeing man will see name-and-matter. 

Having seen, he will know just those. 

Let him see much or let him see little, 

not through that do skillful ones proclaim purity. 


The one who speaks out of belief is not easy to guide 

one who puts in front the view he has formed. 

In what he is depending upon, there he speaks of ‘beauty’. 
He speaks of purity there, for thus he saw. 


The Brahmana does not approach what can be classed and named. * 
He does not follow view, and does not relate to knowledge. 

And having known all common acceptances, 

he looks on, while others take up. 


Having released the knots the Muni here in the world 
does not take sides among those involved in quarrelling. 
Peaceful among the unpeaceful, he is an onlooker, 

not taking up where others take up. 


Giving up old taints, not making new ones, 

he does not go by desire nor speak out of belief. 

He, the wise one, being freed from view-issues, 

does not get stuck in the world and does not reproach himself. 


Unopposed to all things he has become, 

whether those seen or heard or those thought about. 
The Muni with burden laid down, completely freed 
is not forming, not taking delight," not aspiring. 
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TUVATAKA 


pucchami tam adiccabandhu 
vivekam santipadafica mahesi 
katham disva nibbati bhikkhu 
anupadiyano lokasmim kifici 


mūlam papaficasankhaya 

(iti bhagava) 

manta asmiti sabbamuparundhe 
ya kāci taņhā ajjhattam 

tasam vinayā sada sato sikkhe 


yam kifici dhammamabhijafifia 
ajjhattam atha vapi bahiddha 
na tena thamam kubbetha 

na hi sā nibbuti satam vuttā 


seyyo na tena mafineyya 
niceyyo athavapi sarikkho 
phuttho anekarüpehi 
nātumānam vikappayam titthe 


ajjhattamevupasame 

na afifiato bhikkhu santimeseyya 
ajjhattam upasantassa 

natthi attam kuto nirattam và 


majjhe yatha samuddassa 

ümi no jayati thito hoti 

evam thito anejassa 

ussadam bhikkhu na kareyya kuhifici 


14. QUICKLY [915-934] 


1. Iaskyou, O Kinsman of the Sun, 
about seclusion and the state of peace, O Sage. 
How having seen is a monk quenched, 
not taking up anything in the world. 


2. The root of expanse-and-name,'* 
the “I am”, the deep thinker should put a complete end to. 
Whatever cravings are within, 
for dispelling these, he should always train mindfully. 


3. Whatever thing he would directly know, 
whether in himself or outside, 
that he should not build up ‘strength’ upon, 
for that is not called quenching by the good. 


4. By that he should not think himself to be better, 
or to be lower or equal. 
Contacted by many forms 
he should not stay making out himself. 


5. Only in himself should he come to peace, 
a monk should not seek peace from what is other. 
For the one come to peace in himself 
there is not the assumed, from where the rejected. 


6. Asin the middle of the ocean 
no wave is born, it stays still. 
So he should stay still without movement 
and allow no ‘up-flow’ anywhere.” 
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akittayi vivatacakkhu 
sakkhidhammam parissayavinayam 
patipadam vadehi bhaddante 
patimokkham atha vapi samadhim 


cakkhühi neva lolassa 
gamakathaya avaraye sotam 
rase ca nānugijjheyya 

na ca mamāyetha kifici lokasmim 


phassena yadā phutthassa 

paridevam bhikkhu na kareyya kuhifici 
bhavafica nabhijappeyya 

bheravesu ca na sampavedheyya 


annanamatho pananam 
khadaniyanam athopi vatthanam 
laddhā na sannidhim kayira 

na ca parittase tani alabhamano 


jhāyīna padalolassa 
virame kukkuccā nappamajjeyya 
athdsanesu sayanesu 
appasaddesu bhikkhu vihareyya 


niddam na bahulikareyya 
jāgariyam bhajeyya ātāpī 

tandim māyam hassam khiddam 
methunam vippajahe savibhūsam 


āthabbaņam supinam lakkhaņam 
no vidahe athopi nakkhattam 
virutafica gabbhakaraņam 
tikiccham māmako na seveyya 


10. 


11. 


12. 


13. 


The open-eyed one has declared 

the nature of things as experienced, putting aside difficulties.”® 
Tell us of the practice, Venerable Sir, 

the binding principles, as well as composure. 


He should not be restless with his eyes. 

He should close his ears to village talk. 

He should not be greedy for tastes 

and not make ‘mine’ anything in the world. 


When contacted by contact 

a monk should not make lamentation about anything. 
He should not hanker after existence, 

and not shake among fearful things. 


Of foods and drinks 

of chewables as well as of clothes 

he should not, if getting them, make a store, 

and he should not become anxious if not getting them. 


He should be meditative and not restless on his feet. 

He should refrain from loose conduct and not be negligent. 
Then in sitting and resting places 

that are of little sound a monk should dwell. 


He should not take much sleep, 

but should apply himself to wakefulness, being ardent. 
Lassitude, deceit, laughter and play 

he should dispel, as well as sexuality and adornment. 


Atharva charms, dreams and signs 

he should not practice, as well as astrology. 
Animal cries interpretation, causing of conception, 
and healing my follower should not engage it. 
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nindaya nappavedheyya 

na unnameyya pasamsito bhikkhu 
lobham saha macchariyena 
kodham pesuņiyarica panudeyya 


kayavikkaye na tittheyya 

upavadam bhikkhu na kareyya kuhifici 
game ca nabhisajjeyya 

labhakamya janam na lapayeyya 


na ca katthita siya bhikkhu 

na ca vacam payuttam bhāseyya 
pagabbhiyam na sikkheyya 
katham viggahikam na kathayeyya 


mosavajje na niyetha 
sampajano sathani na kayira 
atha jivitena pafifiaya 
silabbatena náfifiamatimafifie 


sutvā rusito bahum vacam 
samaņānam vā puthujanānam 
pharusena ne na pativajja 

na hisanto patisenikaronti 


etafica dhammamafifiaya 
vicinam bhikkhu sadā sato sikkhe 
santīti nibbutim fiatvā 

sāsane gotamassa na pamajjeyya 


abhibhū hi so anabhibhūto 
sakkhidhammamanītihamadassī 
tasmā hi tassa bhagavato sāsane 
appamatto sadā namassamanusikkheti 


14. 


15. 
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A monk should not tremble at blame, 
and not get elated when praised. 
Greed together with avarice, 

anger and slander he should dispel. 


A monk should not stay with buying and selling, 
and not make criticism regarding anything. 

He should not get attached in the village 

and not speak boastfully out of a desire for gain. 


A monk should not be a boaster 
and not speak hintingly. 

He should not train in recklessness 
and not speak quarrelsome speech. 


He should not be led by falsehood 

and in awareness he should not act in a deceitful manner. 
Then on account of life and wisdom 

and virtue and practice he should not despise another. 


Provoked after hearing much talk, 

from recluses as well as from common people, 
he should not counter them with harsh speech, 
for the good do not retaliate. 


Knowing that this is the Dhamma, 

reflecting on it a monk should always train mindfully. 
Knowing quenching to be “peace” 

he should not be negligent in Gotama’s teaching. 


For he is the overcomer who is not overcome. 

With his own eyes he saw the Dhamma not based on hear-say. 
Therefore in the teaching of that Blessed one 

one should always train with diligence and devotion. 


79 


15. ATTADANDA 


80 


attadaņdā bhayam jātam 
janam passatha medhagam 
samvegam kittayissāmi 
yathā samvijitam mayā 


phandamānam pajam disvā 
macche appodake yathā 
afifíamafifiehi byaruddhe 
disva mam bhayamavisi 


samantamasaro loko 
disa sabbà samerita 
iccham bhavanamattano 
nāddasāsim anositam 


osānetveva byaruddhe 
disvā me arati ahu 
athettha sallamaddakkhim 
duddasam hadayanissitam 


yena sallena otinno 
disa sabba vidhavati 
tameva sallamabbuyha 
na dhavati na sidati 


tattha sikkhanugiyanti 
yani loke gadhitani 
na tesu pasuto siya 
nibbijjha sabbaso kame 
sikkhe nibbanamattano 


15. TAKING UP OF STICKS [935-954] 


From the taking up of sticks fear arises— 
look at people quarrelling. 

I shall describe the sense of urgency 

in the way it was experienced by me. 


Seeing the trembling humankind 
like fish in little water 

mutually opposed to each other 
fear entered my heart. 


All around the world was void of sense. 
All directions were adrift. 

Wanting an abode for myself 

I did not see any unobstructed. 


In that very obstruction they were opposed— 
seeing that, aversion arose in me. 

Then I saw the barb there, 

hard to see, stuck in the heart. 


The barb pierced by which 

one runs in all directions, 

having pulled that barb out 

one does not run, one does not sink. 
At this point the training rules are recited: 


Whatever ties there are in the world 

one should not be intent on them. 

Having broken through sensuality completely 
one should train in self-quenching. 
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sacco siya appagabbho 
amayo rittapesuno 
akkodhano lobhapapam 
veviccham vitare muni 


niddam tandim sahe thinam 
pamādena na samvase 
atimāne na tittheyya 
nibbānamanaso naro 


mosavajje na niyetha 
rüpe sneham na kubbaye 
manafica parijaneyya 
sāhasā virato care 


purāņam nabhinandeyya 
nave khantim na kubbaye 
hiyyamāne na soceyya 
akasam na sito siya 


gedham brümi mahoghoti 
ajavam brümi jappanam 
arammanam pakappanam 
kamapanko duraccayo 


saccā avokkamma muni 
thale titthati brahmano 
sabbam so patinissajja 
sa ve santoti vuccati 


sa ve vidvà sa vedagü 
fiatva dhammam anissito 
sammā so loke iriyano 

na pihetidha kassaci 


10. 


11. 
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One should be truthful and not reckless, 

without deceit, rid of slander, 

and without anger. The evil of greed 

and the wish for variety a Muni should cross over. 


Sleep, lassitude and sluggishness he should overcome. 


He should live without negligence. 
Aman should not stay with arrogance 
if his mind is set upon quenching. 


He should not be led into falsehood. 
He should not have affection for form. 
Conceit he should completely know 
and fare restrained from violence. 


He should not take delight in the old, 

he should not show liking for the new. 
When things vanish he does not grieve. 
He should not stay stuck to his situation. 


Greed I call the great flood; 

its forward flow I call yearning. 

The support is the forming of intentions." 
The mire of sensuality is hard to cross. 


Not deviating from truth, the Muni, 
the Bráhmana, stands on high ground. 
Having relinquished everything 

he indeed is called “peaceful.” 


He truly is the knower, the one accomplished in knowledge, 


having come to know the nature of things independently. 


Harmoniously moving about in the world 
he does not envy anyone here. 
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yodha kame accatari 
sangam loke duraccayam 
na so socati najjheti 
chinnasoto abandhano 


yam pubbe tam visosehi 
paccha te mahu kificanam 
majjhe ce no gahessasi 
upasanto carissasi 


sabbaso nāmarūpasmim 
yassa natthi mamayitam 
asatā ca na socati 

sa ve loke na jiyati 


yassa natthi idam meti 
paresam vapi kificanam 
mamattam so asamvindam 
natthi meti na socati 


anitthuri ananugiddho 
anejo sabbadhi samo 
tamānisamsam pabrümi 
pucchito avikampinam 


anejassa vijanato 

natthi kaci nisankhati 
virato so viyarabbha 
khemam passati sabbadhi 


na samesu na omesu 
na ussesu vadate muni 
santo so vitamaccharo 
nadeti na nirassatiti 
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He who has crossed beyond sensuality, 

the attachment to the world so hard to overcome, 
he neither sorrows nor broods. 

For he has cut across the stream and has no bonds. 


What was before—let it wither. 
Afterwards—let there be nothing. 

If you do not grasp in the middle 

you will fare as one who has come to peace. 


In name-and-matter entirely 

if there is nothing made mine for him, 
and he does not grieve over absence, 
he suffers no loss in the world. 


For whom there is not “This is mine”, 
nor anything taken as "for others" 
He, finding nothing to call mine, 

does not grieve "There is not for me". 


Free of harshness and not greedy 

he is unmoved and everywhere the same. 
I tell you that that is the advantage, 
when asked about the unshaken one. 


For the unmoved knowing one 
there is no fabrication. 

Abstaining from putting forth effort 
he sees safety everywhere. 


In terms of equality or inferiority 

or superiority the Muni does not speak of himself. 
Peaceful and free from avarice, 

he does not take up, he does not reject. 
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16. SARIPUTTA 


1. name dittho ito pubbe (iccāyasmā sariputto) 
na suto uda kassaci 
evam vagguvado sattha 
tusita ganimagato 


2. sadevakassa lokassa 
yatha dissati cakkhuma 
sabbam tamam vinodetva 
ekova ratimajjhaga 


3. tam buddham asitam tadim 
akuham ganimagatam 
bahünamidha baddhanam 
atthi pañhena agamam 


4.  bhikkhuno vijigucchato 
bhajato rittamasanam 
rukkhamūlam susānam và 
pabbatānam guhāsu vā 


5. uccāvacesu sayanesu 
kīvanto tattha bheravā 
yehi bhikkhu na vedheyya 
nigghose sayanāsane 


6. kati parissayā loke 
gacchato agatam disam 
ye bhikkhu abhisambhave 
pantamhi sayanāsane 
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16. SARIPUTTA [955-975] 


1. Never before did I see 
or hear about from anyone 
such a sweet speaking teacher 
come here from Tusita to be the leader of a group. 


2. To the world with its gods 
as the one who has eyes appears 
he having dispelled all darkness 
arrived alone to delight. 


3. To that awakened one, unattached, Such-like, 
not deceitful, being the leader of a group, 
for the sake of the many here who are bound 
it is that I have come with a question. 


4. Foramonk who is disgusted 
and resorts to an empty seat— 
the root of a tree, or a cemetery, 
or in caves in the mountains; 


5. in such high and low lodgings 
how many are the terrors 
which a monk should overcome 
in his quiet lodging? 


6. How many are the difficulties in the world 
for one going in the direction never gone before 
which a monk should overcome 
in his remote lodging? 
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kyassa byappathayo assu 
kyassassu idha gocara 
kani silabbatanassu 
pahitattassa bhikkhuno 


kam so sikkham samadaya 
ekodi nipako sato 
kammaro rajatasseva 
niddhame malamattano 


vijigucchamanassa yadidam phasu (sariputtati bhagava) 
rittāsanam sayanam sevato ce 

sambodhikamassa yathanudhammam 

tam te pavakkhami yatha pajanam 


paficannam dhiro bhayanam na bhaye 
bhikkhu sato sapariyantacārī 
damsadhipatanam sarisapanam 
manussaphassanam catuppadanam 


paradhammikanampi na santaseyya 
disvapi tesam bahubheravani 
athāparāni abhisambhaveyya 
parissayani kusalanuesi 


atankaphassena khudaya phuttho 
sitam athunham adhivasayeyya 

so tehi phuttho bahudha anoko 
viriyam parakkammadalham kareyya 


theyyam na kare na musa bhaneyya 
mettaya phasse tasathavarani 


kanhassa pakkhoti vinodayeyya 


10. 


11. 


12. 
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What ways of speech should there be for him? 
Which resorts should he have here? 

And what virtue and practice should there be 
for the monk who is well-decided? 


Having taken up what training 

being unified in mind, careful, mindful, 
would he blow away his impurities 

as a smith the dross of silver? 


If one is disgusted and resorts to an empty seat and lodging 
and intent on awakening—then about what will be for his ease 
I shall tell you according to the Dhamma 

as I have understood it. 


Five fears a wise man should not fear, 

a monk who is mindful and fares within the limits: 
gadflies, mosquitoes and creeping things 
four-footed beasts and harassments from humans. 


He should not be terrified by sectarians 
even after having seen their many terrors. 
And further he should overcome 

the obstacles, seeking what is skillful. 


Contacted by the pain of disease and by hunger 

he should tolerate it, and also the cold and the hot. 

Being contacted by these in many ways, the homeless one 
with persisting energy should make firm. 


He should not commit theft nor speak falsehood. 


With friendship he should touch both weak and strong creatures. 


Whatever stirring up of the mind he should come to know 
he should dispel it, thinking "It is on the Dark One's side". 
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kodhatimanassa vasam na gacche 
mūlampi tesam palikhafifia titthe 
athappiyam và pana appiyam và 
addhabhavanto abhisambhaveyya 


paññam purakkhatva kalyanapiti 
vikkhambhaye tani parissayani 
aratim sahetha sayanamhi pante 
caturo sahetha paridevadhamme 


kimsü asissami kuva và asissam 
dukkham vata settha kvajja sessam 
ete vitakke paridevaneyye 
vinayetha sekho aniketacārī 


annafica laddhā vasanafica kale 
mattam so jañña idha tosanattham 
so tesu gutto yatacari game 


rusitopi vacam pharusam na vajja 


okkhittacakkhu na ca padalolo 
jhānānuyutto bahujagarassa 
upekkhamarabbha samahitatto 
takkasayam kukkucciyüpachinde 


cudito vacibhi satimabhinande 
sabrahmacarisu khilam pabhinde 
vācam pamufice kusalam nātivelam 
janavadadhammaya na cetayeyya 


athaparam pañca rajani loke 
yesam satīmā vinayaya sikkhe 
rüpesu saddesu atho rasesu 
gandhesu phassesu sahetha ragam 
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He should not go under the influence of anger and arrogance. 
Cutting off their very root he should stay. 

And then the liked and the disliked 

he should overcome to the full extent. 


Putting wisdom in front, with joy for the skillful, 

he should push away those obstacles. 

He should overcome non-delight for a remote lodging. 

He should conquer the four lamentation-causing thoughts. 


"What shall I eat?"—"Where shall I eat?" 

"I slept uneasily"—"Where shall I sleep tonight?" 
These thoughts causing lament 

the one in training should dismiss. 


Having received food and clothes at the right time, 

he should know the measure for the purpose of contentment. 
Guarded in these and faring with restraint in the village 

even provoked he should not speak harsh words. 


With downcast eyes and not restless on his feet 

he should be devoted to meditation and be very wakeful. 
Basing himself on equanimity, self-composed, 

he should cut off habitual thoughts that lead to worry. 


Reproved with words he should mindfully accept them. 

He should break up the barrenness regarding fellow monks. 
He should release speech that is skillful but not for too long. 
He should not intend for what leads to talk among people. 


Moreover, there are five sorts of dust in the world 
for the dispelling of which he should train mindfully: 
passion for forms, sounds and tastes, 

smells and contacts, he should overcome. 
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21. etesu dhammesu vineyya chandam 
bhikkhu satimā suvimuttacitto 
kalena so sammā dhammam parivīmamsamāno 
ekodibhüto vihane tamam soti 
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21. Having dispelled passion for these things 
a monk mindful with well-freed mind, 
at the right time investigating the Dhamma, 
and having become unified, he might destroy the darkness. 


END OF THE ATTHAKAVAGGA 
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PARAYANAVAGGA 


[Sn 5] 
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AJITAMANAVAPUCCHA 


kenassu nivuto loko (iccāyasmā ajito) 
kenassu nappakasati 
kissabhilepanam brüsi 

kimsu tassa mahabbhayam 


avijjaya nivuto loko (ajitati bhagava) 
vevicchā pamada nappakasati 
jappābhilepanam brümi 
dukkhamassa mahabbhayam 


savanti sabbadhi sota (iccayasma ajito) 
sotanam kim nivaranam 

sotanam samvaram brühi 

kena sota pidhiyyare 


yani sotani lokasmim (ajitati bhagava) 
sati tesam nivaranam 

sotanam samvaram brümi 

pafifiayete pidhiyyare 


pafifid ceva sati yafica (iccāyasmā ajito) 
namarüpafica marisa 

etam me puttho pabrühi 

katthetam uparujjhati 


yametam pafíham apucchi 
ajita tam vadami te 
yattha nāmafica rūpafica 
asesam uparujjhati 
vififíanassa nirodhena 
etthetam uparujjhati 


AJITA’S QUESTION [1032-39] 


By what is the world obscured? 
By what does it not shine forth? 
What is its tarnish? 

What is its great fear? 


By ignorance the world is obscured. 


By lust for variety, by neglect it does not shine forth. 


Hankering I call the tarnish. 
Suffering is the great fear. 


The streams flow everywhere. 

What is the checking of the streams? 
Tell me the stemming of the streams. 
By what are the streams closed? 


Whatever streams there are in the world 
mindfulness is their checking. 

I tell you the stemming of the streams: 
by wisdom they are closed. 


Wisdom and mindfulness, 

and name-and-matter, Venerable Sir, 
tell me that, when asked: 

“where does it all cease?” 


That question which you asked, 
Ajita, I tell to you, 

about where name-and-matter 
cease without remainder: 

with cessation of consciousness 
there it all ceases. 
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7. ye ca sankhatadhammase 
ye ca sekhā puthū idha 
tesam me nipako iriyam 
puttho pabrūhi mārisa 


kāmesu nābhigijjheyya 
manasānāvilo siyā 

kusalo sabbadhammānam 
sato bhikkhu paribbajeti 


7. 


Of those who have fully comprehended the Dhamma 
and of the many who are in training here, 

of their behaviour, you careful one, 

speak out, when asked, Venerable Sir. 


He should not be greedy for sensual pleasures. 
He should be unconfused in mind. 

skillfull in all things 

a bhikkhu should wander mindfully. 
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TISSAMETTEYYAMANAVAPUCCHA 


kodha santusito loke (iccayasma tissametteyyo) 
kassa no santi ifijitā 

ko ubhantamabhifinaya 

majjhe manta na lippati 

kam brüsi mahapurisoti 

ko idha sibbinimaccaga 


kamesu brahmacariyava (metteyyati bhagava) 
vitatanho sada sato 

sankhaya nibbuto bhikkhu 

tassa no santi ifijita 


so ubhantamabhififiaya 
majjhe manta na lippati 
tam brümi mahāpurisoti 
so idha sibbinimaccagati 


TISSA METTEYYA’S QUESTION [1040-42] 


Who is content here in the world? 

For whom are there no stirrings? 

Who, having known both ends, 

does not get stuck in the middle, being wise? 
Whom do you call a “great man”? 

Who has overcome the seamstress? 


In sensual pleasures keeping to the celibate life, 
free of craving, always mindful, 

the monk is through consideration quenched— 
for him there are no stirrings. 


He, having known both ends, 
does not get stuck in the middle. 
Him I call a "great man”. 

He has overcome the seamstress. 
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3. PUNNAKAMANAVAPUCCHA 


1.  anejam mūladassāvim (iccāyasmā punnako) 
atthi pafihena agamam 
kim nissita isayo manuja 
khattiya brahmana-devatanam 
yafifiamakappayimsu puthūdha loke 
pucchami tam bhagava brühi me tam 


2. yekecime isayo manuja (punnakati bhagava) 
khattiya brahmana-devatanam 
yafifiamakappayimsu puthūdha loke 
āsīsamānā punnaka itthabhāvam 
jaram sita yafinamakappayimsu 


3. ye kecime isayo manujā (iccāyasmā puņņako) 
khattiyā brāhmaņā-devatānam 
yafifiamakappayimsu puthūdha loke 
kaccissu te bhagava yaññapathe appamatta 
atarum jatinca jarafica marisa 
pucchami tam bhagava brühi me tam 


4. asisanti thomayanti abhijappanti juhanti (punnakati bhagava) 
kamabhijappanti paticca labham 
te yajayoga bhavaragaratta 
nātarimsu jatijaranti brūmi 


5. tecenatarimsu yājayogā (iccāyasmā puņņako) 
yafifiehi jātifica jarafica marisa 
atha ko carahi devamanussaloke 
atari jatifica jarafica marisa 
pucchami tam bhagava brühi me tam 
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PUNNAKA’S QUESTION [1043-48] 


To the unmoved one, who sees the root, 

it is that I have come with a question: 

on account of what did human sages, warriors and brahmanas 
make sacrifices to the gods in manyfold ways here in the world? 
I ask you, O Blessed one, 

do tell me that! 


All these human sages, warriors and brahmanas 

who make sacrifices to the gods in manyfold ways here in the world, 
it was in hope of [getting] such a state [again] 

and because of approaching old age that they made sacrifices. 


All these human sages, warriors and brahmanas 

who make sacrifices to the gods in manyfold ways here in the world 
I wonder if they, being diligent in the ways of sacrifices, 

did cross birth and old age, Venerable Sir? 


They hope, they praise, they long, they offer, 

they long for sensual pleasures on account of gains. 

They, devoted to sacrificing, impassioned by lust for being, 
“did not cross birth and old age,” I say. 


If they did not cross by being devoted to sacrificing 
through sacrifices birth and old age, Venerable Sir, 
then who in this world of gods and men 

did cross birth and old age, Venerable Sir? 

I ask you, O Blessed one, do tell me that! 
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6. sankhaya lokasmi paroparāni (puņņakāti bhagava) 
yassifijitam natthi kuhifici loke 
santo vidhümo anigho niraso 
atari so jatijaranti brümiti 
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Having considered high and low things in the world, 
for whom there is no stirring anywhere in the world, 
peaceful, free of smoke, untroubled, rid of hope, 

“he has crossed birth and old age,” I say. 
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4. METTAGUMANAVAPUCCHA 


1. pucchami tam bhagavā brühi me tam (iccayasma mettagū) 
mafifiami tam vedagum bhavitattam 
kuto nu dukkha samudagata ime 
ye keci lokasmimanekarüpa 


2. dukkhassa ve mam pabhavam apucchasi (mettagüti bhagava) 
tam te pavakkhami yatha pajanam 
upadhinidānā pabhavanti dukkhā 
ye keci lokasmimanekarūpā 


3. yo ve avidva upadhim karoti 
punappunam dukkhamupeti mando 
tasmā pajānam upadhim na kayirā 
dukkhassa jātippabhavānupassī 


4. yam tam apucchimha akittayi no 
aññam tam pucchama tadingha brühi 
katham nu dhīrā vitaranti ogham 

jatim jaram sokapariddavarica 
tam me muni sadhu viyakarohi 
tatha hi te vidito esa dhammo 


5.  kittayissami te dhammam (mettagüti bhagava) 
ditthe dhamme anitiham 
yam viditvā sato caram 
tare loke visattikam 


6. taficaham abhinandami 
mahesi dhammamuttamam 
yam viditvā sato caram 
tare loke visattikam 
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METTAGU’S QUESTION [1049-60] 


I ask you, O Blessed one, do tell me this, 

for I think you are perfect in knowledge and well cultivated: 
from where have these sufferings sprung, 

whatever there are of various types in the world? 


Of suffering, indeed, you asked me the origin. 

I shall tell it to you as I have understood it. 
Dependent on appropriation these sufferings arise 
whatever there are of various types in the world. 


He, indeed, who unknowingly makes appropriation 

that fool again and again goes to suffering. 

Therefore the one who understands makes no appropriation, 
seeing that suffering’s origin comes from birth. 


That which we asked you, you have told us. 

Now I ask you another thing—please tell me that. 
How do the wise get across the flood, 

birth and old age, sorrow and lamentation? 
That, O Muni, explain to me well, 

for you are the one who discovered the Dhamma! 


Ishall set forth the Dhamma to you 

here and now not involving hearsay, 
knowing which one may, faring mindfully, 
cross the viscosity in the world. 


In that I do delight 

in that highest Dhamma, O great sage, 
knowing which one may, faring mindfully, 
cross the viscosity in the world. 
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7. yamkifici sampajanasi (mettagüti bhagava) 
uddham adho tiriyaficapi majjhe 
etesu nandifica nivesanafica 
panujja viññanam bhave na titthe 


8. evamvihari sato appamatto 
bhikkhu caram hitva mamayitani 
jatim jaram sokapariddavatica 
idheva vidva pajaheyya dukkham 


9.  etabhinandami vaco mahesino 
sukittitam gotamanüpadhikam 
addhā hi bhagavā pahasi dukkham 
tathā hi te vidito esa dhammo 


10. te cāpi nūnappajaheyyu dukkham 
ye tvam muni atthitam ovadeyya 
tam tam namassāmi samecca nāga 
appeva mam bhagavā atthitam ovadeyya 


11. yam brahmanam vedagumabhijanna 
akificanam kamabhave asattam 
addhā hi so oghamimam atari 
tinno ca param akhilo akankho 


12. vidvā ca yo vedagū naro idha 
bhavabhave sarigamimam visajja 
so vitatanho anīgho nirāso 
atari so jatijaranti brümiti 
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7. 


10. 


11. 


12. 


Whatever you become aware of, 

above and below, across, and in the middle, 

the delight and attachment regarding those things 

having dispelled that, let consciousness not stand upon being. 


Dwelling thus mindfully and diligently, 

a monk should fare having given up things made ‘mine’. 
Then birth and old age, sorrow and lamentation, 

[in short] suffering, he would here itself knowingly abandon. 


Ido delight in that, the word of the great sage. 

Well set forth, Gotama, was the teaching of no appropriation. 
For sure you, the Blessed one, have abandoned suffering, 

for thus indeed this Dhamma was experienced by you. 


They too, I presume, would abandon suffering 

those that you, O Muni, would constantly instruct. 

To you I bend, having understood, O Naga, 

in hope that the Blessed one would constantly instruct me. 


That Brahmana, complete in knowledge, you might come to know, 
possessing nought, not stuck to sensuality and being, 

for sure he has crossed this flood, 

and crossed to the yonder, he is free of barrenness and doubt. 


That man here is a knowing one, that man is perfect in knowledge, 
he, having let go of the trap of being and not being, 

free from craving, untroubled, rid of hope, 

“has crossed birth and old age,” I say. 
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5. DHOTAKAMANAVAPUCCHA 


1. pucchami tam bhagavā brühi metam (iccayasma dhotako) 
vacabhikankhami mahesi tuyham 
tava sutvāna nigghosam 
sikkhe nibbanamattano 


2. tenahatappam karohi (dhotakati bhagava) 
idheva nipako sato 
ito sutvana nigghosam 
sikkhe nibbanamattano 


3. passamaham devamanussaloke 
akificanam brahmanamiriyamanam 
tam tam namassāmi samantacakkhu 
pamufica mam sakka kathankathahi 


4. nāham sahissāmi pamocanaya 
kathamkathim dhotaka kafici loke 
dhammafica settham abhijanamano 
evam tuvam oghamimam taresi 


5.  anusasa brahme karunayamano 
vivekadhammam yamaham vijafifiam 
yathaham ākāsova abyapajjamano 
idheva santo asito careyyam 


6. kittayissami te santim (dhotakāti bhagava) 
ditthe dhamme anitiham 
yam viditvā sato caram 
tare loke visattikam 
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DHOTAKA’S QUESTION [1061-68] 


I ask you, O Blessed one, do tell me that! 
I want a word from you, O great sage! 
Having heard your utterance 

I'll train in the quenching of self. 


Therefore make the effort 

here itself carefully and mindfully! 
Having heard the utterance from here 
do train in the quenching of self! 


I see in this world with its gods and men 

a Brahmana moving around, owning nought. 
To you I bend, O all-round visioned. 

Release me, O Sakyan, from troubling doubts. 


I have no power? [to work] for the salvation 
of any doubter in the world, O Dhotaka. 

But knowing the best Dhamma 

you may thus cross this flood. 


Instruct, O Brahma, taking compassion, 

the Dhamma of aloofness, so that I may come to know. 
Insucha way that I, like unopposing space, 

here itself may fare at peace and unattached. 


I shall set forth the peaceful way 

here and now not involving hearsay 
knowing which one may, faring mindfully, 
cross the viscosity in the world. 
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taficaham abhinandami 
mahesi santimuttamam 
yam viditva sato caram 
tare loke visattikam 


yam kifici sampajanasi 
(dhotakati bhagava) 

uddham adho tiriyaficapi majjhe 
etam viditva sangoti loke 
bhavabhavaya makasi tanhanti 


In that I do delight 

in that highest peaceful way, O great sage, 
knowing which one may, faring mindfully, 
cross the viscosity in the world. 


Whatever you become aware of, 

above and below, across and in the middle, 
having known that as the “trap” in the world 
do not build up craving for being or not being! 
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6. UPASIVAMANAVAPUCCHA 


1. eko aham sakka mahantamogham (iccāyasmā upasivo) 
anissito no visahami taritum 
arammanam brühi samantacakkhu 
yam nissito oghamimam tareyya 


2. akificafifiam pekkhamāno satimā (upasivati bhagavā) 
natthiti nissaya tarassu ogham 
kame pahaya virato kathahi 
tanhakkhayam nattamahabhipassa 


3.  sabbesu kamesu yo vitarago (iccāyasmā upasivo) 
akificafifiam nissito hitva mafifíam 
safifiavimokkhe parame vimutto 
titthe nu so tattha anānuyāyī 


4. sabbesu kāmesu yo vītarāgo (upasivati bhagavā) 
akificafifiam nissito hitvā maññam 
safifiavimokkhe parame vimutto 
tittheyya so tattha ananuyayi 


5. titthece so tattha ananuyayi 
pügampi vassanam samantacakkhu 
tattheva so sītisiyā vimutto 


cavetha vififianam tathāvidhassa 


6. acciyatha vātavegena khittā (upasivati bhagavā) 
attham paleti na upeti sankham 
evam muni nāmakāyā vimutto 
attham paleti na upeti sankham 
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UPASIVA’S QUESTION [1069-76] 


Alone I can not, O Sakyan, over the great flood 
attempt to cross without dependence. 

Tell me the support, O all-visioned one, 
depending upon which one may cross this flood. 


Mindfully view the state of nought, 

depending on "there is not", cross the flood. 
Abandoning sensual pleasures, abstaining from talk, 
look out for the destruction of craving day and night. 


He who is rid of passion for sensual pleasures, 
depending on the state of nought, having left ought else, 
and who is freed in the highest release of perception, 
would he stay there without passing on? 


He who is rid of passion for sensual pleasures, 
depending on the state of nought, having left ought else, 
and who is freed in the highest release of perception, 

he might stay there without passing on. 


If he might stay there without passing on, 

even a good number of years, O all-visioned one, 
would he then become cool and liberated right there? 
Would consciousness pass away for such a one? 


As a flame flung away by the power of the wind 
goes to its end, and does not enter the reckonable, 
so the Muni, freed from the attributes of name, 
goes to his end, and does not enter the reckonable. 
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atthangato so uda va so natthi 
udāhu ve sassatiyā arogo 

tam me muni sadhu viyakarohi 
tatha hi te vidito esa dhammo 


atthangatassa na pamanamatthi (upasivati bhagava) 
yena nam vajjum tam tassa natthi 

sabbesu dhammesu samühatesu 

samühata vādapathāpi sabbeti 


Has he gone to the end or is he not at all? 

Or else, indeed, is he eternally in good health? 
That, O Muni, explain to me well! 

For you are the one who discovered the Dhamma. 


Of the one gone to the end there is no measuring. 


That by which they might tell him, that for him is not. 


When all things have been abolished, 
all ways of saying are abolished too. 
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NANDAMANAVAPUCCHA 


santi loke munayo (iccāyasmā nando) 
jana vadanti tayidam kathamsu 
fianüpapannam no munim vadanti 
udāhu ve jīvitenūpapannam 


na ditthiyā na sutiyā na fianena () 
munīdha nanda kusalā vadanti 
visenikatvā anīghā nirāsā 

caranti ye te munayoti brūmi 


ye kecime samaņabrāhmaņāse (iccāyasmā nando) 
ditthassutenāpi vadanti suddhim 

silabbatenapi vadanti suddhim 

anekarüpena vadanti suddhim 

kaccissu te bhagava tattha yata caranta 

ataru jātifica jarafica marisa 

pucchami tam bhagava brühi metam 


ye kecime samanabrahmanase (nandati bhagava) 
ditthassutenapi vadanti suddhim 

silabbatenapi vadanti suddhim 

anekarüpena vadanti suddhim 

kificapi te tattha yata caranti 

natarimsu jatijaranti brümi 


ye kecime samaņabrāhmaņāse (iccāyasmā nando) 
ditthassutenapi vadanti suddhim 

silabbatenapi vadanti suddhim 

anekarüpena vadanti suddhim 

te ce muni brüsi anoghatinne 

atha ko carahi devamanussaloke 


NANDA’S QUESTION [1077-83] 


“There are Munis in the world,” 

people say—and how is that? 

Do they call the one who qualifies through knowledge a Muni? 
Or else, the one who qualifies through behavior? 


Neither through view, nor through learning or knowledge 
do the skillful ones call one a Muni here, O Nanda. 

Those who unopposing, trouble-free and rid of hope 

fare along, them I call “Munis”. 


All these recluses and brahmanas who 

declare purity through the seen and the heard, 

declare purity through virtue and practices, 

declare purity in various other ways; 

I wonder if they, O Blessed one, faring in accordance with that 
have crossed birth and old age, Venerable Sir. 


All these recluses and brahmanas who 

declare purity through the seen and the heard, 
declare purity through virtue and practices, 
declare purity in various other ways; 

however much they fare in accordance with that 
“They have not crossed birth and old age,” I say. 


All these recluses and brahmanas who 

declare purity through the seen and the heard, 

declare purity through virtue and practices, 

declare purity in various other ways; 

if you, O Muni, say that they have not crossed the flood, 
then who, then, in this world of gods and men, 
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atari jatifica jarafica marisa 
pucchami tam bhagava brühi metam 


naham sabbe samaņabrāhmaņāse (nandati bhagavā) 
jātijarāya nivutāti brūmi 

ye sīdha dittham va sutam mutam vā 

sīlabbatam vāpi pahāya sabbam 

anekarūpampi pahāya sabbam 

tanham parififiaya anāsavāse 

te ve nara oghatinnati brümi 


etabhinandami vaco mahesino 
sukittitam gotamanüpadhikam 

ye sidha dittham va sutam mutam va 
silabbatam vapi pahaya sabbam 
anekarüpampi pahaya sabbam 
tanham parififiaya anāsavāse 
ahampi te oghatinnati brümiti 


has crossed birth and old age, Venerable Sir? 
I ask you, O Blessed one, do tell me that! 


I do not say that all recluses and brahmanas 

are in the grip of birth and old age. 

Those who have abandoned the seen, the heard, 

thought, as well as virtue and practice, 

and have abandoned the various other ways too, 

and who have fully known craving and are taintless, 

they, indeed, are “men who have crossed the flood,” I say. 


In that I do delight, in the word of the great sage. 
Those who have abandoned the seen, the heard, 
thought, as well as virtue and practice, 

and who have fully known craving and are taint free, 
I too say, “They have crossed the flood.” 
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HEMAKAMANAVAPUCCHA 


ye me pubbe viyakamsu (iccāyasmā hemako) 
huram gotamasasana 

iccasi iti bhavissati 

sabbam tam itihitiham 

sabbam tam takkavaddhanam 

naham tattha abhiramim 


tvafica me dhammamakkhahi 
tanhanigghatanam muni 
yam viditva sato caram 

tare loke visattikam 


idha ditthasutamutavififiatesu 
piyarüpesu hemaka 
chandaragavinodanam 
nibbanapadamaccutam 


etadarifiaya ye sata 
ditthadhammabhinibbuta 
upasantā ca te sada 

tiņņā loke visattikanti 


HEMAKA’S QUESTION [1084-87] 


Those who formerly explained to me, 
prior to [hearing] Gotama’s teaching, 
“thus it was and thus it will be” 
—all that is pure hearsay, 

all that is feeding speculation. 

I did not delight therein. 


But tell me the Dhamma 

[that leads to] the crushing of craving, 

having known which one may, faring mindfully, 
cross the viscosity in the world. 


Here in regard to the seen, heard, thoughts and cognized, 
that are held dear, O Hemaka, 

the dispelling of desire and lust 

is Nibbana,? the state that does not fall away. 


Those who know this and are mindful 

and are quenched here and now, 

they are at peace all the time, 

and have crossed over the viscosity in the world. 
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9. TODEYYAMANAVAPUCCHA 


1. yasmim kama na vasanti (iccāyasmā todeyyo) 
taņhā yassa na vijjati 
kathamkathā ca yo tinno 
vimokkho tassa kidiso 


2. yasmim kama na vasanti (todeyyati bhagava) 
taņhā yassa na vijjati 
kathankatha ca yo tinno 
vimokkho tassa naparo 


3. nirdsaso so uda āsasāno 
paññanava so uda pafifiakappi 
munim aham sakka yathā vijafifiam 
tam me viyacikkha samantacakkhu 


4.  nirásaso so na ca āsasāno 
paññanava so na ca paññakappi 
evampi todeyya munim vijana 
akifícanam kamabhave asattanti 
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TODEYYA’S QUESTION [1088-91] 


The one in whom sensuality does not reside, 
and for whom there is no craving, 

and who has passed beyond all questions; 
what release is there for him? 


The one in whom sensuality does not reside, 
and for whom there is no craving, 

and who has passed beyond all questions; 
for him there is no further release. 


Is he rid of hope or is he still hoping 

is he the stuff of wisdom, or a mere imitator of wisdom. 
The Muni, O Sakyan, so that I might know him 
portray him to me, O all-visioned one. 


He is rid of hope, and no more hoping, 

he is the stuff of wisdom, and not a mere imitator of wisdom. 
In this way, O Todeyya, know the Muni, 

the man of nought, who is not stuck in sensuality and being. 
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10. KAPPAMANAVAPUCCHA 


1.  majjhesarasmim titthatam (iccayasma kappo) 
oghe jate mahabbhaye 
jaramaccuparetanam 
dipam pabrühi marisa 
tañca me dipamakkhahi 
yathayidam nāparam siya 


2. majjhesarasmim titthatam (kappati bhagava) 
oghe jate mahabbhaye 
jaramaccuparetanam 
dipam pabrümi kappa te 


3. akificanam anādānam 
etam dipam anaparam 
nibbanam iti nam brümi 
jarāmaccuparikkhayam 


4. etadaññaya ye sata 
ditthadhammābhinibbutā 
na te māravasānugā 
na te mārassa paddhagūti 
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10. KAPPA’S QUESTION [1092-95] 


Onto those who stand mid-water 

when the fearful flood arises 

onto those in old age and death enshrouded 
do tell the isle, good Sir! 

And tell me that very isle 

come to which there is no more! 


Onto those who stand mid-water 

when the fearful flood arises 

onto those in old age and death enshrouded, 
O Kappa, I tell you the isle: 


Where there is nothing and nothing is taken up, 
there lies the isle of ‘no more’. 

“Nibbana”—thus I call it, 

the coming to an end of old age and death. 


Those who know this and are mindful 

and are quenched here and now, 

they do not come under the influence of Mara, 
they are not Mara’s servants. 
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11. JATUKANNIMANAVAPUCCHA 


1. sutvanaham viramakamakamim (iccayasma jatukanni) 
oghātigam putthumakamamagamam 
santipadam brühi sahajanetta 
yathataccham bhagava brühi metam 


2. bhagava hi kame abhibhuyya iriyati 
adiccova pathavim teji tejasa 
parittapafifíassa me bhüripañña 
acikkha dhammam yamaham vijafifiam 

jātijarāya idha vippahanam 


3. kamesu vinaya gedham (jatukanniti bhagava) 
nekkhammam datthu khemato 
uggahitam nirattam và 
ma te vijjittha kifícanam 


4. yam pubbe tam visosehi 
paccha te mahu kificanam 
majjhe ce no gahessasi 
upasanto carissasi 


5.  sabbaso namarüpasmim 
vitagedhassa brahmana 
asavassa na vijjanti 
yehi maccuvasam vajeti 
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11. JATUKANNI’S QUESTION [1096-1100] 


1. Having heard of the hero who does not desire sensuality 
and has gone beyond the flood, I had no choice** but to come. 
Tell the peaceful way, O man of inborn vision. 
The real truth, O Blessed one, do tell me that. 


2. For the Blessed one has completely overcome sensuality 
as the fiery sun [overcomes] the earth with its fire. 
To me of little wisdom, O man of broad wisdom, 
set forth the Dhamma, so that I might know 
the abandonment of birth and old age. 


3. Dispel the greed for sensual pleasures, 
seeing renunciation as the safe ground. 
Taken up or rejected 
let not anything be found in you. 


4. What went before—let it wither! 
What comes after—let it not be for you! 
If you do not grasp in the middle 
you will fare at peace. 


5. Forhim who, regarding the whole of name-and-matter, 
has no greed left in him, O Brahmana, 
no taints are found 
by which he might go into the power of death. 
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12. BHADRAVUDHAMANAVAPUCCHA 


1. okafijaham tanhacchidam anejam (iccāyasmā bhadravudho) 
nandifijaham oghatinnam vimuttam 
kappafijaham abhiyace sumedham 
sutvana nagassa apanamissanti ito 


2. nanajana janapadehi sangata 
tava vira vakyam abhikankhamana 
tesam tuvam sadhu viyakarohi 
tathā hi te vidito esa dhammo 


3. adanatanham vinayetha sabbam (bhadravudhati bhagavā) 
uddham adho tiriyaficapi majjhe 
yam yañhi lokasmimupadiyanti 
teneva maro anveti jantum 


4. tasmda pajanam na upādiyetha 
bhikkhu sato kificanam sabbaloke 
adanasatte iti pekkhamāno 
pajam imam maccudheyye visattanti 
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12. BHADRAVUDHA’S QUESTION [1101-04] 


1. The one who has left the house and cut craving and is unmoved, 
who has left delight and crossed the flood and is free, 
who has left classing—I request that, wise one! 
For only after hearing the Naga will they turn away from here, 


2. the many people come together from many provinces 
awaiting your word, O hero. 
To them make the meaning clear, 
for it is you who discovered this Dhamma. 


3. Craving for holding one should dispel altogether— 
things above or below, across or in the middle; 
for whatever they take hold of in the world, 
by that very thing Mara keeps track of them. 


4. Therefore a monk who understands should not take hold 
of anything in the world, [always] being mindful— 
“they are stuck with ‘taking up""5—thus viewing them, 
the people who are stuck in the realm of death. 
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13. UDAYAMANAVAPUCCHA 


1. jhayimvirajamasinam (iccayasma udayo) 
katakiccam anāsavam 
paragum sabbadhammanam 
atthi pañhena agamam 
afifiāvimokkham pabrühi 
avijjaya pabhedanam 


2. pahanam kamacchandanam (udayati bhagava) 
domanassana cübhayam 
thinassa ca panüdanam 
kukkuccānam nivaranam 


3.  upekkhasatisamsuddham 
dhammatakkapurejavam 
afífiavimokkham pabrümi 
avijjaya pabhedanam 


4. kimsu samyojano loko 
kimsu tassa vicaranam 
kissassa vippahanena 
nibbanam iti vuccati 


5. nandisamyojano loko 
vitakkassa vicaranam 
tanhaya vippahanena 
nibbānam iti vuccati 


6.  katham satassa carato 
vififíanam uparujjhati 
bhagavantam putthumagamma 
tam sunoma vaco tava 
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13. UDAYA’S QUESTION [1105-11] 


1. To the one who sits in meditation without defilements, 
and who has finished the task and is taintless, 
and who has gone beyond all things, 
it is that I have come with a question: 
tell the liberation through knowledge, 
the shattering of ignorance. 


2. With the abandoning of desires for sensuality 
as well as of dejections, 
and the driving off of sloth, 
and the restraining of worries; 


3. with equanimity and mindfulness purified 
and Dhamma-thinking running in front— 
I say there is liberation through knowledge 
and the shattering of ignorance. 


4. What is the world fettered by? 
What is its roaming about? 
With the abandoning of what 
is “Nibbana” being spoken about? 


5. The world is fettered by delight, 
thoughts are its roaming about. 
With the abandoning of craving 
“Nibbana” is being spoken of. 


6. For one faring mindfully just how 
does consciousness come to an end? 
Having come to ask the Blessed one, 
let us hear the word to [answer] that from you! 
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7. ajjhattarica bahiddhā ca 
vedanam nabhinandato 
evam satassa carato 
vififíanam uparujjhatiti 
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For the one who internally and externally 
does not delight in feeling— 

it is for one faring thus mindfully 

that consciousness comes to an end. 
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14, POSALAMANAVAPUCCHA 


1. yoatitam ādisati (iccāyasmā posālo) 
anejo chinnasamsayo 
pāragum sabbadhammānam 
atthi parihena agamam 


2. vibhütarüpasafifiissa 
sabbakayappahayino 
ajjhattañca bahiddha ca 
natthi kificiti passato 
fianam sakkanupucchami 
katham neyyo tathavidho 


3. vififianatthitiyo sabba (posalati bhagava) 
abhijanam tathagato 
titthantamenam janati 
vimuttam tapparāyaņam 


4. dkificafifiasambhavam fiatva 
nandi samyojanam iti 
evametam abhififiaya 
tato tattha vipassati 
etam fianam tatham tassa 
brahmanassa vusimatoti 
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14. POSALA’S QUESTION [1112-15] 


1. To him who reveals the past, 
who is unmoved and has cut off doubt, 
and who has gone beyond all things, 
it is that I have come with a question: 


2. Of him whose perception of matter has vanished, 
who has abandoned the body altogether, 
and who internally and externally 
sees “There is nothing"— 
of him I ask, O Sakyan, what knowledge can there be: 
how is such a one to be known? 


3. Knowing about all the supports 
of consciousness the Tathagata 
knows him as he stands there, 
freed, having his aim only there. 


4. Having known the origin of 'nothingness' 
and that “delight is a fetter,” 
thus having directly known it 
he thereupon develops insight into it. 
And that is the true knowledge 
of the brahmana who has finished the practice. 
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15. MOGHARAJAMANAVAPUCCHA 


1. dvaham sakkam apucchissam (iccayasmà mogharājā) 
na me byakasi cakkhuma 
yavatatiyarica devisi 
byakarotiti me sutam 


2. ayam loko paro loko 
brahmaloko sadevako 
ditthim te nabhijanati 
gotamassa yasassino 


3. evam abhikkantadassāvim 
atthi parihena agamam 
katham lokam avekkhantam 
maccuraja na passati 


4.  sufifiato lokam avekkhassu 
mogharaja sada sato 
attanuditthim ühacca 
evam maccutaro siya 
evam lokam avekkhantam 
maccuraja na passatiti 
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15. MOGHARAJA’S QUESTION [1116-19] 


1. Twice I asked the Sakyan 
and the one who has eyes did not answer me. 
But if for the third time the divine sage 
gets asked, he will explain, so I have heard. 


2. This world, the other world, 
and the Brahma-world with its gods, 
do not know about your view, 
you famous Gotama! 


3. To the man of such exalted vision 
it is that I have come with a question: 
when one observes the world in what way 
does the king of death not see one. 


4. Observe the world as empty, 
Mogharāja, and always be mindful! 
Smash the underlying view of self! 
Thus you may become one who has passed beyond death. 
When one observes the world in this way 
the king of death does not see one. 
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16. 
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PINGIYAMANAVAPUCCHA 


jinnohamasmi abalo vitavanno (iccāyasmā pingiyo) 
nettā na suddhā savanam na phāsu 

maham nassam momuho antarāya 

ācikkha dhammam yamaham vijafifiam 

jātijarāya idha vippahānam 


disvāna rüpesu vihafifiamane (pingiyāti bhagava) 
ruppanti rūpesu janā pamattā 

tasmā tuvam pingiya appamatto 

jahassu rūpam apunabbhavāya 


disā catasso vidisā catasso 

uddham adho dasa disā imāyo 

na tuyham adittham asutam amutam 
atho avififiatam kificanamatthi loke 
acikkha dhammam yamaham vijafifiam 
jātijarāya idha vippahanam 


tanhadhipanne manuje pekkhamāno (pingiyāti bhagava) 
santāpajāte jarasā parete 

tasmā tuvam piñgiya appamatto 

jahassu taņham apunabbhavāyāti 


16. PINGIYA’S QUESTION [1120-23] 


1. Iam old, weak and discolored. 
The sight is not clear, the hearing is not easy. 
Let me not get lost in confusion to my detriment. 
Set forth the Dhamma, so that I may come to know 
the abandonment of birth and old age. 


2. Seeing people getting harassed in their bodies, 
for heedless people get afflicted in their bodies— 
therefore do you, O Pingiya, heedfully 
give up the body, for the sake of finishing rebirth. 


3. Thefour straight directions, the four intermediate ones, 
above and below, in these ten directions 
there is not for you anything unseen, unheard or not thought of, 
or not cognized, anywhere in the world. 
Set forth the Dhamma, so that I may come to know 
the abandonment of birth and old age. 


4. Seeing people enmeshed in craving, 
in torment, and overcome by old age— 
therefore do you, O Pingiya, heedfully 
give up craving for the sake of finishing rebirth. 
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17. PARAYANANUGITIGATHA 


1. parayanamanugayissam (iccayasma pingiyo) 
yathaddakkhi tathakkhasi 
vimalo bhürimedhaso 
nikkamo nibbano nago 
kissa hetu musa bhane 


2. pahinamalamohassa 
manamakkhappahayino 
handaham kittayissami 
giram vannipasanhitam 


3. tamonudo buddho samantacakkhu 
lokantagü sabbabhavativatto 
anāsavo sabbadukkhappahino 
saccavhayo brahme upasito me 


4. dijoyatha kubbanakam pahaya 
bahupphalam kananamavaseyya 
evampaham appadasse pahaya 
mahodadhim hamsoriva ajjhapattam 


5. ye me pubbe viyakamsu 
huram gotamasasana 
iccasi iti bhavissati 
sabbam tam itihitiham 
sabbam tam takkavaddhanam 


6. eko tamanudasino 
jutimā so pabhankaro 
gotamo bhuriparinano 
gotamo bhürimedhaso 
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17. PINGIYA’S SONG OF PRAISE [1131-49] 


1. Ishall sing in praise of the way to the beyond, [this the Venerable Pingiya said.] 
As he saw it, so he told it, 
the unstained man of broad wisdom, 
the leader, free of sensuality and entanglement 
—why should he lie? 


2. Themen who has abandoned the stain of delusion 
and given up conceit and arrogance, 
I shall now extol 
in words of praise. 


3. Thedispeller of darkness, the awakened one of all-round vision, 
who has gone to the end of the world and passed beyond all being, 
the taintless one with all suffering left behind, 
the truly named one, O Brahma, has been waited upon by me. 


4. Like a bird that leaves a small wood 
in order to reside in a forest with much fruit, 
so I have left those of little vision— 
and I have arrived to the big ocean like a swan. 


5. Those who explained things to me before, 
prior to [hearing] Gotama’s teaching, 
“Thus it was and thus it will be"— 
all that is mere hearsay! 

All that is feeding speculation! 


6. Sitting alone, dispelling darkness 
he is like a light spreading lustre, 
Gotama of broad understanding, 
Gotama of broad wisdom. 
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10. 


11. 


12. 


13. 
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yo me dhammamadesesi 
sanditthikamakalikam 
tanhakkhayamanitikam 
yassa natthi upamā kvaci 


kim nu tamhā vippavasasi 
muhuttamapi pirigiya 
gotamā bhüripafifiana 
gotamā bhūrimedhasā 


yo te dhammamadesesi 
sanditthikamakālikam 
tanhakkhayamanitikam 
yassa natthi upamā kvaci 


naham tamha vippavasami 
muhuttamapi brahmana 
gotamā bhüripafifiana 
gotamā bhūrimedhasā 


yo me dhammamadesesi 
sanditthikamakālikam 
tanhakkhayamanitikam 
yassa natthi upamā kvaci 


passami nam manasa cakkhunava 
rattindivam brahmana appamatto 
namassamano vivasemi rattim 
teneva mannami avippavasam 


saddhā ca piti ca mano sati ca 
nāpentime gotamasāsanamhā 
yam yam disam vajati bhüripañño 
sa tena teneva natohamasmi 


10. 


11. 


12. 


13. 


Who taught me the Dhamma 

of here and now, not involving time, 

that destroys craving and is free of disease 
and to which no simile can be found. 


“Why do you dwell apart from him 
even for a moment, O Pingiya, 
Gotama of broad understanding, 
Gotama of broad wisdom, 


“who taught you the Dhamma 

of here and now, not involving time, 

that destroys craving and is free of disease 
and to which no simile can be found.” 


Ido not stay apart from him 
even for a moment, brahmana, 
Gotama of broad understanding, 
Gotama of broad wisdom, 


who taught me the Dhamma 

of here and now, not involving time, 

that destroys craving and is free of disease 
and to which no simile can be found. 


Isee him with the mind as with the eye 

day and night, O brahmana, without neglect, 
reverently I let the night pass. 

Because of this I think there is no staying apart. 


My faith and joy, my mind and memory 

do not depart from Gotama’s teaching. 

Whatever direction the one of broad wisdom walks 
to that very direction I am inclined. 
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14. 


15. 


16. 


17. 


18. 


19. 
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jiņņassa me dubbalathamakassa 
teneva kayo na paleti tattha 
samkappayantaya vajami niccam 
mano hi me brahmana tena yutto 


panke sayano pariphandamano 
dipa dipam upaplavim 
athaddasasim sambuddham 
oghatiņņamanāsavam 


yathā ahū vakkali muttasaddho 

bhadravudho alavigotamo ca 

evamevam tvampi pamuficassu saddham 
gamissasi tvam pirigiya maccudheyyassa param 


esa bhiyyo pasidami 
sutvana munino vaco 
vivattacchado sambuddho 
akhilo patibhanava 


adhideve abhififiaya 

sabbam vedi varovaram 
pafihanantakaro sattha 
kankhinam patijanatam 


asamhiram asankuppam 

yassa natthi upama kvaci 

addhā gamissāmi na mettha kankha 
evam mam dharehi adhimuttacittanti 


parayanavaggo paficamo 


14. 


15. 


16. 


17. 


18. 


19. 


Since I am old, weak and feeble, 

therefore my body does not run to that side. 

Iam always going by my thought vehicle, 

for my mind, O brahmana, is bound up with him. 


Lying in the mud floundering 

Ifloated from island to island, 

then I saw the awakened one 

who has crossed the flood and is taintless. 


As Vakkali was one of free-flowing faith 

as Bhadravudha and Alavi Gotama, 

thus you too release your faith. 

You will go, O Pingiya, beyond the realm of death! 


Iget renewed confidence 

having heard the word of the Muni, 
the awakened one with veil removed, 
free of barrenness, of ready wit. 


Having gained knowledge about the gods, 
he knew everything, high and low, 

the teacher who put an end to questions 
for those who admit of being doubters. 


Unmovable, unshakable, 

to which there is no simile, 

indeed, I shall go there, of that I have no doubt. 
Thus remember me as one whose heart is resolved! 


END OF THE PARAYANAVAGGA 
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OTHER SUTTAS 
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MUNI SUTTA 


santhavato bhayam jatam 
niketā jāyate rajo 
aniketamasanthavam 
etam ve munidassanam 


yo jātamucchijja na ropayeyya 
jāyantamassa nānuppavecche 
tamāhu ekam muninam carantam 
addakkhi so santipadam mahesi 


sankhaya vatthūni pamāya bijam 
sinehamassa nānuppavecche 
sa ve munī jātikhayantadassī 
takkam pahāya na upeti sankham 


aññaya sabbāni nivesanāni 
anikamayam afifiatarampi tesam 
sa ve muni vitagedho agiddho 
nayühati paragato hi hoti 


sabbabhibhum sabbavidum sumedham 
sabbesu dhammesu anüpalittam 
sabbafijaham tanhakkhaye vimuttam 
tam vapi dhira muni vedayanti 


pannabalam sīlavatūpapannam 
samāhitam jhanaratam satimam 
sañga pamuttam akhilam anasavam 
tam vapi dhira muni vedayanti 


SAGE [SN 1:12, 207-221] 


From socialising fear is born, 
from the house dust arises. 
Freedom from house and society 
that is the Muni's vision. 


He who has uprooted the born and does not regrow 
and does not allow a [new] arising process, 

him they call the lone-faring Muni, 

for he, the true sage, has seen the way of peace. 


Surveying the fields, crushing the seed, 

not allowing any moisture to it, 

he is the Muni who sees the utter destruction of birth.” 
Giving up thinking he does not enter the surveyable. 


Having known all resorts, 

not wanting any of them, 

he is the Muni who is freed from greed and does not go along it. 
He does not struggle, he has gone across. 


Overcoming all, knowing all, mature in wisdom, 
not getting stuck in anything, 

giving up all, freed in the destruction of craving— 
him too the wise make known as the Muni. 


Strong in wisdom, endowed with virtue and practice, 
composed, delighting in meditation, mindful, 

with barrenness gone, taintless— 

him too the wise make known as the Muni. 
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10. 


11. 


12. 
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ekam carantam munimappamattam 
nindapasamsasu avedhamanam 
sihamva saddesu asantasantam 
vatamva jalamhi asajjamanam 
padumam va toyena alippamanam 
netaramafifiesamanafifianeyyam 
tam vapi dhira muni vedayanti 


yo ogahane thambhorivabhijayati 
yasmim pare vācāpariyantam vadanti 
tam vitaragam susamahitindriyam 
tam vapi dhira muni vedayanti 


yo ve thitatto tasaramva ujju 
jigucchati kammehi papakehi 
vimamsamano visamam samafica 
tam vapi dhira muni vedayanti 


yo safifiatatto na karoti papam 
daharo majjhimo ca muni yatatto 
arosaneyyo na so roseti kafici 
tam vapi dhira muni vedayanti 


yadaggato majjhato sesato và 
pindam labhetha paradattūpajīvī 
nalam thutum nopi nipaccavādī 
tam vapi dhira muni vedayanti 


munim carantam viratam methunasma 
yo yobbane nopanibajjhate kvaci 
madappamādā viratam vippamuttam 
tam vapi dhira muni vedayanti 


10. 


11. 


12. 


Faring alone the Muni free of negligence, 
unshaken in blame and praise 

like the lion undisturbed by sounds, 

like the wind not caught in the net, 

like the lotus untouched by water, 

the leader of others, not led by them— 
him too the wise make known as the Muni. 


He who remains like a post in the bathing place, 
regarding whom others come to the end of words," 
freed from lust, well composed in faculties— 

him too the wise make known as the Muni. 


He who, with a balanced mind and straight like a weaving shuttle, 
is disgusted with evil acts 

and investigates the even and the uneven— 

him too the wise make known as the Muni. 


He who well-restrained does no evil 

whether young or middle-aged, being a Muni, 
and neither gets provoked nor provokes anyone— 
him too the wise make known as the Muni. 


Depending as he is on others for food, 

whether he receives from the top, the middle, or the remainder, 
he is incapable of praising or criticizing it— 

him too the wise make known as the Muni. 


The Muni living aloof from sexuality, 

who even in his youth gets entangled nowhere, 
refraining from indulgence and negligence, well-freed— 
him too the wise make known as the Muni. 
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13. 


14. 


15. 
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afífiaya lokam paramatthadassim 
ogham samuddam atitariya tadim 
tam chinnagantham asitam anasavam 
tam vapi dhira muni vedayanti 


asamā ubho düraviharavuttino 
gihi daraposi amamo ca subbato 
parapāņarodhāya gihi asafifíato 
niccam muni rakkhati panine yato 


sikhi yatha nilagivo vihangamo 
hamsassa nopeti javam kudācanam 
evam gihi nanukaroti bhikkhuno 
munino vivittassa vanamhi jhayatoti 


13: 


14. 


15. 


Having known the world, seeing the highest purpose, 
having crossed the flood and the ocean, being Such-like, 
with knots cut, unattached and taintless— 

him too the wise make known as the Muni. 


Unegual are the two, remote in life and practice: 

the householder who feeds a family and the possessionless one of good 
practice. 

The householder is unrestrained in killing living beings 

while the Muni always protects animals, being restrained. 


Even as the blue-necked crested bird 

never reaches the speed of the wild-goose, 

so the house-holder cannot emulate the monk, 
the secluded Muni meditating in the forest. 
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SAMMAPARIBBAJANIYA SUTTA 


pucchāmi munim pahütapafifiam 

tinnam parangatam parinibbutam thitattam 
nikkhamma gharā panujja kame 

katham bhikkhu samma so loke paribbajeyya 


yassa marigala samūhatā (iti bhagava) 
uppātā supina ca lakkhaņā ca 

so mangaladosavippahino 

sammā so loke paribbajeyya 


rāgam vinayetha mānusesu 

dibbesu kāmesu cāpi bhikkhu 
atikkamma bhavam samecca dhammam 
sammā so loke paribbajeyya 


vipitthikatvāna pesuņāni 

kodham kadariyam jaheyya bhikkhu 
anurodhavirodhavippahīno 

sammā so loke paribbajeyya 


hitvana piyafica appiyarica 
anupadaya anissito kuhifici 
samyojaniyehi vippamutto 
sammā so loke paribbajeyya 


na so upadhisu sarameti 
adanesu vineyya chandaragam 
so anissito anafifianeyyo 
sammā so loke paribbajeyya 


FARING RIGHTLY [SN 2:13, 359-375] 


I ask the Muni of great wisdom, 

crossed over, gone to the other shore, quenched and balanced: 
having gone forth from the house and dismissed sensual pleasures 
how would a monk fare rightly in the world? 


He who has abolished fortune-looking, 

shooting stars, dreams and portents, 

he, with the blemish of fortune-looking fully abandoned, 
would fare rightly in the world. 


The monk should dispel his lust for human pleasures 
as well as for the divine ones. 

Transcending existence and realising the Dhamma— 
he would fare rightly in the world. 


Turning his back on slanders 

the monk should abandon anger and avarice. 
With attraction and opposition fully abandoned— 
he would fare rightly in the world. 


Having abandoned the liked and the disliked, 
not taking up, he is not dependent on anything. 
From things that fetter well-released— 

he would fare rightly in the world. 


He does not go for an essence in appropriations, 
for things taken up he dispels desire and lust. 
Being independent and not guidable by others— 
he would fare rightly in the world. 
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10. 


11. 


12. 


13. 
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vacasā manasa ca kammunā ca 
aviruddho sammā viditvā dhammam 
nibbānapadābhipatthayāno 

sammā so loke paribbajeyya 


yo vandati manti nunnameyya 
akkutthopi na sandhiyetha bhikkhu 
laddhā parabhojanam na majje 
sammā so loke paribbajeyya 


lobhafica bhavafica vippahaya 
virato chedanabandhanā ca bhikkhu 
so tinnakathamkatho visallo 

samma so loke paribbajeyya 


sāruppam attano viditva 

no ca bhikkhu himseyya kafici loke 
yathatathiyam viditva dhammam 
sammā so loke paribbajeyya 


yassānusayā na santi keci 
mūlā ca akusalā samühatase 
so niraso anasisano 

samma so loke paribbajeyya 


asavakhino pahinamano 
sabbam ragapatham upativatto 
danto parinibbuto thitatto 
sammā so loke paribbajeyya 


saddho sutava niyamadassi 
vaggagatesu na vaggasari dhiro 
lobham dosam vineyya patigham 
samma so loke paribbajeyya 


10. 


11. 


12. 


13. 


In word, thought and deed, 


not acting contrarily having rightly understood the Dhamma, 


aspiring to the state of quenching— 
he would fare rightly in the world. 


The bhikkhu should not get elated thinking “he worships me”. 


Being abused he should not feel resentment. 


Having received the food offered by others he should not indulge— 


in that way he would fare rightly in the world. 


Having abandoned greed and existence, 
abstaining from cutting and binding, the monk, 
crossed over doubt, with barb pulled out— 

he would fare rightly in the world. 


Knowing what is suitable for himself 

the monk should not harm anyone in the world. 
Knowing the Dhamma according to its suchness— 
he would fare rightly in the world. 


In whom there are no latent tendencies, 
whose roots of evil have been done away with, 
and who rid of inclinations does not yearn, 

he would fare rightly in the world. 


With taints destroyed and conceit abandoned, 
having abandoned all the ways of lusting, 
controlled, quenched and balanced— 

he would fare rightly in the world. 


Confident, learned, seeing the sure way 

not taking sides among the divided, 

having dispelled greed, hatred and resistance— 
he would fare rightly in the world. 
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14. 


15. 


16. 


17. 
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samsuddhajino vivattacchado 
dhammesu vasi paragü anejo 
sankharanirodhafianakusalo 
sammā so loke paribbajeyya 


atitesu anagatesu capi 
kappatito aticcasuddhipafifio 
sabbayatanehi vippamutto 
sammā so loke paribbajeyya 


aññaya padam samecca dhammam 
vivatam disvana pahānamāsavānam 
sabbupadhinam parikkhaya 

sammā so loke paribbajeyya 


addhā hi bhagavā tatheva etam 
yo so evamvihari danto bhikkhu 
sabbasamyojaniye ca vitivatto 
samm so loke paribbajeyyati. 


14. 


15. 


16. 


17. 


A conqueror of purity with veil removed 

master in things experienced, gone beyond, unmoved. 
Skilled in the knowledge of cessation of fabrications— 
he would fare rightly in the world. 


Upon things that have passed and those not yet come 

not building up, having passed beyond through pure wisdom, 
being completely released from the sense faculties— 

he would fare rightly in the world. 


Knowing the path, understanding the Dhamma, 
seeing the open, the abandonment of taints, 
with destructions of all appropriations— 

he would fare rightly in the world. 


Certainly indeed, O Blessed one, that is just so: 
Whatever monk lives controlled in that way 
and has gone beyond all things that fetter— 
he would fare rightly in the world. 
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SABHIYA SUTTA 


kankhi vecikicchi agamam (iti sabhiyo) 
pafihe pucchitum abhikankhamano 
tesantakaro bhavahi pañhe me puttho 
anupubbam anudhammam byakarohi me 


dürato agatosi sabhiya (iti bhagava) 
pafihe pucchitum abhikankhamano 
tesantakaro bhavami pañhe te puttho 
anupubbam anudhammam byakaromi te 


puccha mam sabhiya pafiham 
yam kifici manasicchasi 

tassa tasseva pafihassa 

aham antam karomi teti 


kimpattinamahu bhikkhunam (iti sabhiyo) 
soratam kena kathafica dantamahu 
buddhoti katham pavuccati 

puttho me bhagava byakarohi 


pajjena katena attana (sabhiyati bhagava) 
parinibbanagato vitinnakankho 
vibhavafica bhavafica vippahāya 
vusitava khinapunabbhavo sa bhikkhu 


sabbattha upekkhako satima 
na so himsati kafici sabbaloke 
tinno samano anāvilo 

ussada yassa na santi sorato so 


SABHIYA [SN 3:6, 510-547] 


Spurred by doubt and worry I have come 

all anxious to ask questions. 

Make an end to them when asked by me, 
gradually and accordingly, explain them all! 


From far indeed you have come, O Sabhiya, 

all anxious to ask questions. 

I'll make end to them when asked by you, 
gradually and accordingly I'll make them all plain. 


Ask questions of me, O Sabhiya, 
whatever you are having in mind! 
To each one of your questions 

T'll make an end for you. 


One with what attainments do they call a "bhikkhu"? 

By what the "gentle one", and how again a “tamed one"? 
An "awakened one"—how is one so called? 

When asked by me, O Blessed one, explain them all! 


On self-trodden path 

gone to extinction, crossed over doubt, 

with unbeing and being well-abandoned, 

he, the master, with re-becoming exhausted, is a “bhikkhu”. 


Everywhere equanimous and mindful 

he does not harm anyone in the whole wide world. 

He, the recluse, having crossed and being unperturbed, 
the one who has no prominences, is a "gentle one". 
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10. 


11. 


12. 


13. 
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yassindriyani bhavitani 
ajjhattam bahiddha ca sabbaloke 
nibbijjha imam parafica lokam 
kalam kankhati bhavito sa danto 


kappani viceyya kevalani 

samsaram dubhayam cutüpapatam 
vigatarajamananganam visuddham 
pattam jatikhayam tamahu buddhanti 


kimpattinamahu brahmanam (iti sabhiyo) 
samanam kena kathafica nhatakoti 
nagoti katham pavuccati 

puttho me bhagava byakarohi 


bahitva sabbapāpakāni (sabhiyāti bhagava) 
vimalo sādhusamāhito thitatto 
samsāramaticca kevalī so 

asito tādi pavuccate sa brahma 


samitāvi pahāya pufifíapapam 
virajo fiatva imam parafica lokam 
jatimaranam upativatto 

samano tadi pavuccate tathatta 


ninhaya sabbapapakani 
ajjhattam bahiddha ca sabbaloke 
devamanussesu kappiyesu 
kappam neti tamahu nhatakoti 


agum na karoti kifici loke 
sabbasamyoge visajja bandhanani 
sabbattha na sajjati vimutto 

nāgo tadi pavuccate tathattati 


10. 


11. 


12. 


13. 


He whose faculties are cultivated 

internally and externally everywhere in the whole wide world. 
He, having pierced this world and the next, 

abides the time well cultivated—that one is a “tamed one”. 


He who has explored the kalpas entirely— 

the coursing-on, both in dissolution and re-evolution— 

dust free, unblemished and pure, 

reached to the destruction of birth, they call an “awakened one”. 


One with what attainments do they call a “Brahmana”? 
By what a “recluse”, and how again a “washed one”? 

A "Naga"—how is one so called? 

When asked by me, O Blessed one, explain them all! 


Having pushed out all evil things, 

being stainless, well composed, of steadfast self, 
passed beyond the coursing-on he is complete. 

Such a one, not being stuck, is indeed” a "Brāhmaņa”. 


Being calmed, having abandoned good and evil, 

free of dust, having known this world and the next, 
gone quite beyond birth and death, 

such a one is called a “recluse”, because of such a fact. 


Having washed away all evil things 
internally and externally in the whole wide world, 
among gods and men who put things into classes 


he does not enter any of those classes—him they call a ^washed one". 


He does not commit any crime [agu] in the world, 
having let go all fetters and bonds. 

Nowhere does he get stuck, being free. 

Such a one is called a “Naga”, because of such a fact. 
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14. 


15. 


16. 


17. 


18. 


19. 


20. 


166 


kam khettajinam vadanti buddha (iti sabhiyo) 
kusalam kena kathafica panditoti 

muni nama katham pavuccati 

puttho me bhagava byakarohi 


khettāni viceyya kevalani (sabhiyati bhagava) 
dibbam manusakafica brahmakhettam 
sabbakhettamūlabandhanā pamutto 
khettajino tadi pavuccate tathatta 


kosani viceyya kevalani 

dibbam manusakarica brahmakosam 
sabbakosamūlabandhanā pamutto 
kusalo tadi pavuccate tathatta 


dubhayani viceyya pandarani 
ajjhattam bahiddhā ca suddhipafifio 
kanham sukkam upātivatto 

pandito tadi pavuccate tathatta 


asatafíca satafica fiatva dhammam 
ajjhattam bahiddhā ca sabbaloke 
devamanussehi püjaniyo 

sarigam jālamaticca so muniti 


kimpattinamahu vedagum (iti sabhiyo) 
anuviditam kena kathafica viriyavati 
ajaniyo kinti nama hoti 

puttho me bhagava byakarohi 


vedani viceyya kevalani (sabhiyati bhagava) 
samaņānam yanidhatthi brahmananam 
sabbavedanasu vitarago 

sabbam vedamaticca vedagü so 


14. 


15. 


16. 


17. 


18. 


19. 


20. 


Whom do the awakened ones call a "field-conqueror"? 
By what a "skillful one", and how again a "wise one"? 
How is one called by the name "Muni"? 

When asked by me, O Blessed one, explain them all! 


Having conquered the fields entirely— 
the divine, the human, and the Brahma-field— 
released from bondage to the root off all fields, 


such a one is called a "field-congueror”, because of such a fact. 


Having explored the sheaths entirely— 

the divine, the human and the Brahma-sheath— 
released from bondage to the root of all sheaths, 
He is called a “skillful one", because of such a fact. 


Having explored both bright fields, 


internally and externally, being one of clear understanding, 


having transcended black and white, 
such a one is called a ^wise one", because of such a fact. 


Having known the Dhamma of both the bad and the good 
internally and externally in the whole wide world, 

he is worthy of veneration by gods and men. 

Having gone beyond the trap and the net, he is a "Muni". 


One with what attainments do they call a "lore-accomplisher"? 
By what a "prober", and how again a "vigorous one"? 

How indeed is one a “thoroughbred”? 

When asked by me, O Blessed one, explain them all. 


Having explored all lores entirely— 

those of recluses as well as those of brahmanas— 

free of lust regarding all feelings, 

having gone beyond all lore he is a "lore-accomplisher". 
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21. anuvicca papaficanāmarūpam 
ajjhattam bahiddhā ca rogamūlam 
sabbarogamūlabandhanā pamutto 
anuvidito tādi pavuccate tathattā 


22. virato idha sabbapāpakehi 
nirayadukkham aticca viriyavā so 
so viriyava padhanava 
viro tadi pavuccate tathatta 


23. yassassu lunani bandhanani 
ajjhattam bahiddhā ca sangamūlam 
sabbasarigamülabandhanà pamutto 
ajaniyo tadi pavuccate tathattati 


24. kimpattinamahu sottiyam (iti sabhiyo) 
ariyam kena kathafica caranavati 
paribbajako kinti nama hoti 
puttho me bhagava byakarohi 


25. sutvāsabbadhammam abhififiaya loke (sabhiyati bhagavā) 
savajjanavajjam yadatthi kifici 
abhibhum akathankathim vimuttam 
anigham sabbadhimahu sottiyoti 


26. chetvā āsavāni alayani 
vidva so na upeti gabbhaseyyam 
saññam tividham panujja pankam 
kappam neti tamahu ariyoti 


27. yo idha caraņesu pattipatto 
kusalo sabbada ajanati dhammam 
sabbattha na sajjati vimuttacitto 
patighā yassa na santi caraņavā so 
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21. 


22. 


23. 


24. 


25. 


26. 


27. 


Having probed into the expanse that is name-and-matter, 
internally and externally the root of disease, 

released from bondage to the root of all disease, 

such a one is called a “prober”, because of such a fact. 


With no more delight for evil things, 

gone beyond the suffering of hell, he is a vigorous one. 

Being vigorous and strenuous, 

such a one is called a "vigorous fighter", because of such a fact. 


For whom bondages have been cut away for good, 
internally and externally the root of the trap, 

released from bondage to the root of the trap, 

such one is called a “thoroughbred”, because of such a fact. 


One with what attainments do they call a "learner"? 

By what is one a "noble", and how again "one with conduct"? 
How indeed is one a “wanderer”? 

When asked by me, O Blessed one, explain them all! 


Having learned all Dhamma, and having directly known 
the blameworthy and the blameless, as far as they go, 
that master, who has ceased questioning and is free, 

and who is untroubled everywhere, they call a "learner". 


Having cut all taints and attachments, 

being one who knows he does not go to a womb-bed, 

that one, who has dispelled the mire of the three-fold perception 
and does not enter into the classable, they call a *noble". 


He who has attained to completion in conducts, 

he skillfully, on every occasion, knows the Dhamma. 

Nowhere does he get stuck, being free. 

The one for whom there are no resistances, he is *one with conduct". 
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28. dukkhavepakkam yadatthi kammam 
uddhamadho tiriyam vapi majjhe 
parivajjayita parififiacari 
mayam manamathopi lobhakodham 
pariyantamakasi namarüpam 
tam paribbajakamahu pattipattanti 


29. yani ca tini yani ca satthi 
samanappavadasitani bhüripañña 
safifiakkharasafifianissitani 
osaranani vineyya oghatamaga 


30. antagüsi paragü dukkhassa 
arahāsi sammasambuddho khinasavam tam mafifie 
jutimā mutimā pahütapafifio 
dukkhassantakara atāresi mam 


31. yam me kankhitamafifiasi 
vicikiccha mam tarayi namo te 
muni monapathesu pattipatta 
akhila adiccabandhu soratosi 


32. yame kankhd pure asi 
tam me byakasi cakkhuma 
addha munisi sambuddho 
natthi nīvaraņā tava 


33. upāyāsā ca te sabbe 
viddhastā vinaļīkatā 
sītibhūto damappatto 
dhitimā saccanikkamo 


34. tassa te nāganāgassa 
mahāvīrassa bhāsato 
sabbe devānumodanti 
ubho nāradapabbatā 
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28. 


29. 


30. 


31. 


32. 


33. 


34. 


Whatever action that is ripening in suffering— 

whether in the upper world, below, between or in the middle— 
he is an avoider of that, faring with full knowledge 

of deceit and conceit as well as of greed and anger. 

He has made an end to name-and-matter. 

That one they call a “wanderer”, attained to completion. 


The three and sixty 

sticky views of the recluses, O great wise man, 

which are dependent upon perception with labels and terms,” 

having dispelled all those common view points he came to the end of the flood. 


You have gone to the end, to the other side of suffering. 

You are a worthy one, a fully awakened one, with taints exhausted—so I think. 
O bright and thoughtful one of broad wisdom, 

you who have put an end to suffering—you took me across. 


Whatever hesitation in me you came to know of 

whatever doubt, you made me cross—homage be to you, 

you Muni, attained to completion in the ways of silence, 

you kinsman of the sun, free of barrenness, you are the gentle man. 


Whatever hesitation I had before 

that the one with eyes explained to me. 
Indeed you are a Muni self-awakened, 
there are no hindrances for you. 


All harassments you had 

have been shattered and obliterated. 

You have become cool, completely tamed, 
resolute, building your strength upon truth. 


When you, Naga among nagas, 
great hero, speak 

all gods rejoice— 

those of both Narada hills. 
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35. 


36. 


3J« 


38. 
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namo te purisajafifia 
namo te purisuttama 
sadevakasmim lokasmim 
natthi te patipuggalo 


tuvam buddho tuvam sattha 
tuvam mārābhibhū muni 
tuvam anusaye chetvā 

tiņņo tāresi mam pajam 


upadhī te samatikkantā 
āsavā te padālitā 

sīhosi anupādāno 
pahīnabhayabheravo 


puņdarīkam yathā vaggu 
toye na upalippati 

evam purine ca pape ca 
ubhaye tvam na lippasi 
pade vira pasarehi 

sabhiyo vandati satthunoti. 


35. 


36. 


37. 


38. 


Homage to you, thoroughbred among men! 
Homage to you, you man supreme! 

In the world with its gods 

there is no person to equal you! 


You are the awakened one, the teacher, 

the Muni who overcomes Mara. 

You, having cut the tendencies, 

have crossed, and you bring these people across. 


You have overcome all appropriations. 
You have burst asunder all taints. 
You are a lion, free of clinging, 

with fear and trembling left behind. 


Just as a beautiful white lotus 

does not get touched in water, 

so in good and evil, 

in these two you do not get touched. 
Stretch forth your feet, O hero: 
Sabhiya pays respect to the teacher! 
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NOTES 


1 "Incorrigible" for avadaniya. The root meaning is "not to be 
spoken to” or “not open to others”, though mostly translated 
"niggardly". 


2  Ussada:the root means "sitting up" or “swelling out". Cf. the 
seven ussadā of the mahapurisalakkhanas (DN 30/iii,151). 


3 Reading samuggahītā; the whole line occurs in several verses 
and sometimes -am is right, sometimes -ā (so in Paramattha- 
ka Sutta, Sn 4:5, verse 6). 

4 See note 12 to Mahaviyüha Sutta, Sn 4:13, verse 3. 

5 Not translating ti, as in v.l. and Niddesa. 

6 Reading sabbe, v.l. 

7  Purekkhatam: usually taken to refer to the future here, but 
the future is already implied in the first line. All three times 
are purekkhata for him, i.e., grounds for concerns. 

8  Apurakkhatam, lit. *not put forward". 

9 Sankha is sometimes used as a synonym for nama (Niruttipa- 
tha Sutta, SN 22:62/iii,72), and the root meaning of papafica 


is 'expanded', and so papafica can be taken as equivalent to 
rüpa. So we get papaficasankhā = namarüpa. Further, sañña 
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10 


11 


12 


is the nama factor that is closest to viññana (though there 
can be vififiana without an active safifia). Therefore, in this 
context at least, instead of vififianapaccaya namarüpam, we 
have safifianidana papaficasankha. 

Expanse and name: ‘Expanse’ here translates the root mean- 
ing of papafica (expanding, expanse). The derived mean- 
ing is kilesa (in the broadest sense), which is found only in 
non-Arahats, and this is the more usual meaning of the word. 
Papafica as expanse is eminently a characteristic of rūpa as 
spatial expanse. And so we find sometimes (MN 140, MN 62) 
space as the fifth element besides the usual four. Verse 13 
has sometimes been taken to refer to the anupadisesa nib- 
bānadhātu (Nanananda, Concept and Reality). This I think is a 
mistake. The verse refers to aggam yakkhassa suddhim ("the 
highest purity of the spirit"). This is echoed in the Kosala 
Sutta (AN 10:29) which has paramayakkhavisuddhim (so all 
Sinhalese manuscripts, though the Burmese and all editions 
have paramatthavisuddhim). In this Sutta the “highest purity 
of the spirit" is identified as nevasafifianasafifiayatana. This 
may well be the meaning also here. Note that all these states 
have to be overcome, and that the Arahat is referred to only 
in the last verse of the Kalahavivada Sutta, Sn 4:17. 


This line is problematic, I translate to give a fitting meaning. 
Sameti and bhavabhavaya could be taken differently. 


Reading with Sinhalese manuscripts atisaram ditthiya. 


Compare with this Dutthatthaka Sutta, Sn 4:3, verses 1, 7 
and 8, where I render upeti/upaya as 'approach'. No English 
word can give all that is implied with these words. So I chose 
to give the root meaning simply. One gets some ideas of the 
meaning in Nidana- and Khandha Samyutta, see especially 
the Kaccayanagotta Sutta, SN 12:15. 
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13 


14 


15 


16 


17 


18 


19 


20 


Uddhamsarā: lit. “beyond the flow". This means “after death”. 
Cf. Paficattaya Sutta, MN 102/ii,232: Uddhamsarā āsattim yeva 
abhivadenti iti pecca bhavissāmā ... ti, "Beyond the flow it is only 
further attachment that they proclaim ‘we shall become like 
this after passing away""—as the annihilationists criticize 
the eternalists. 


Atisitva: occurs in AN 3:38: attanam yeva atisitva = "passing 
beyond oneself or overlooking oneself". 


Tath'addasa: tath’ stands for tatha not tatha, since a conjunc- 
tion is needed here. 


Taking both kappam and sankham as future passive partici- 
ples. Sankham = sankhyam = sankheyyam (similarly kappam < 
kappyam < kalpyam, we may assume). 


The Niddesa takes this as “not enjoying peace” (we might 
include Dhamma). This is supported by Sariputtatheragatha, 
Thag 17:2: Upasanto uparato mantabhani anuddhato... (Also 
Theragāthā v. 2) 


See note 9 to Kalahavivada Sutta, Sn 4:11, verse 13. “Deep 
thinker” is for manta. 


Ussadam: Here it is singular, and in this context it is tempting 
to derive it from the root sand (‘to flow’). Compare note 2 to 
Dutthatthaka Sutta, Sn 4:3, verse 4. 


Reading parissayam vinayam. Here I take parissaya to mean the 
little disturbances that has to be overcome before engaging in 
discussion. It does not here qualify dhamma. Dispelling dangers 
belong to the patimokkha “binding principles” as described 
below. Compare with Sariputta Sutta, Sn 4:16, verse 6. 
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21 


22 


23 


24 


25 


26 


27 


28 


29 


Cf. Cetana Sutta of the Nidāna Samyutta (SN 12:38/ii,65): 
yafica kho ... ceteti yafica pakappeti yafica anuseti, arammanam 


Reading samihami with Niddesa instead of sahissami. 


Reading Nibbanam padam accutam with BB at Sn 204 (Vijaya 
Sutta, Sn 1:11, verse 12). 


Akamam, metrically for akama (“With no choice in the mat- 
ter."—Patimokkha, Sanghadisesa). 


Ādānasatte I take to stand for ādānasattā ti (Perhaps via Prakrit 
form ādānasattā yi (= ādānassattā ti). It may also be noted that 
collective nouns like paja (people) often take plural.) 


Jatikhayantadassi: anta (‘end’) is sometimes used to rein- 
force the meaning: khaya + anta = “the utter destruction”. 
Cf. Mūlapariyāya Sutta, MN 1: ... parififíatantam Tathagatassa, 
“it has been understood to the very end by the Tathagata”, 
which contrasts with: parififiatam tassa, “it has been fully 
understood by him", said of the Arahat. 


Vācāpariyantam vadanti: lit. “Speak the very last word”. 
Pariyanta = anta (‘end’). Any word a puthujjana might try to 
describe him with will fail to apply to him. Cf. Dutthatthaka 
(Sn 4:3, verse 8) and Purabheda (Sn 4:10, verse 12). 


Reading va instead of sa. 


Safifiakkharasafifianissitani: *dependent upon perception with 
labels and terms”. Safifid occurs twice here, first as “percep- 
tion" then as "terms". Akkhara is rendered as "labels". (See 
the Aggafifia Sutta, DN 27/D III 80f, on the origin of the four 
castes, etc.) 
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